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POETICS-PREFACE 
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So dear global reader please read this Matchless Poetics 
from primitive periods till now. It is Peerless in the subjects of 
Religions, History,Philosophy,Psychology,Mythology and 
world Epic and sacred poetry and other forms of literature. 
You may journey the distinctive sages and elite geniuses of 
the world and their different abodes of untouched mysteries 
possessing blessings and warmnesses in variety of colours till 
now. But still one Poetics of the genius Harinder Singh 
Mehboob remains to be posted after some time. In reality 
Harinder Singh Mehboob was a poet. Therefore his Poetics 
upon world epic, sacred poetry and terrestrial poetry | could 
not digest here, because of its rare style and rare approach 
about great poets of the world of any type, excluding hardly 
any one of the whole world. | have not changed the original 
approach and style of the writer. Only some minor 
introductions at proper and needed places, | have hesitated to 
change it in my terrestrial style, as a so simple man. To 
escape from more detail | also made it some times brief 
maintaining its originality at any cost which is needed more 
than all. Till now it is final in its own style, vast study, vast 
vision and vast generosity blessed by Gurus, Guru-conduct 
and Guru Granth Sahib including the heritage of world 
prophets and other similar sources. Gurtarn Singh Sidhu. 
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To elaborate, the peerless poetics of Harinder Singh Mehboob in 
brief are the history of more than four thousand years, in the areas of 
world religions, philosophy, history and including all regions of 
world literature ( world epic, sacred poetry, fiction, drama, 
psychology, folk literature, mythology and enlightened prose etc.) 
and especially world geography etc., it is more necessary to 
convince the global reader in his independent thought at the status of 
some subtle reasoning; to give some visible and invisible examples 
from his life story, his views with comparison to the poetics of 
world geniuses and of Aristotle.If you believe upon my vast claim 
of these poetics, the global poetics in variety of thoughts of its 
different geniuses behind it was always churning in the 
unfathomable vision of the poet Harinder Singh Mehboob. After 
long, continuous and meditative studies of the above different forms 
of literature the poet had written an unsurpassable book of prose in 
eight different volumes named Sehje Rachio Khalsa, which can be 
compared only with selected and distinguished books of world 
geniuses associated with the above spheres of world literature 
named “The Awakening of Faith’ by Ashav Ghusha, “The Bezels of 
Wisdom” by Ibnal Arabi, “The Kashf-al-Mehjub” By Data Ganj 
Baksh Huzviri, “The Book of Certainty” and “The Eleventh Hour” 
by Martin Lings and “Principles of [bn al-* Arabi’s Cosmology”, 
(translation) and his own book “: The Sufi Path of Knowledge” by 
William Chittic. About his special distinction of prose in world 
areas his own remarks in brief are needed to establish the command 
of his prose before the reader while possessing comprehensively 
four unsurpassable epics in the treasure of his vast and inexpressible 
vision from which two epics are already written and published and 
with these only one part of the third epic is also written and 
published but the other two, three/fourth of epic volume I, and III 
in complete form remained unwritten because of the accidental 
death of the writer/poet and a great novel also remains unwritten. 
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Though in any religion is never such satisfactory strength to 
assimilate its primeval freshness in history, contemplation, myth and 
in elaborate description, and its authentic arrangement comes in the 
share of a strengthening poetry or any supreme epic. But the honest 
conduct, concentrated knowledge and the continuous mutual 
association of divine prayer sometimes in prose filled with argument 
brings forth some colours of the primeval freshness of religions. I 
request with much humility that writing to “Sehje Rachio........ 
toward this aspect I for some years tried my true effort to bring forth 
the sacred reality of Sikh Religion. 

This inexpressible and unfathomable poetics of Harinder Singh 
Mehboob is available in the preface of his four world famous books 
in the areas of prose “Sehje Rachio Khalsa’, sacred poetry “ Jhanan 
Di Raat” and his two epics named “ahi Nadar De Panday” volume 
I (Guru Nanak Sahib) and volume IV (Guru Gobind Singh). 

Now before descending further to illuminate this 
unimagined,untouched, associated with exalted prophetic wrath, 
clemency and blessing and united with the vastness of unfathomed 
Guru-clemency, the miraculous Poetics of Harinder Singh 
Mehboob, the divine rhyme of Guru Nanak’s hymn from 
Rag/Melody (Telang) which had inspired him again and again in his 
continuous creativity, it is needed more than all on priority, to 
explain in brief about this particular line of Guru-hymn of Baba 
Nanak, and about his own ideas behind it which are the treasure of 
his whole genius flourished in peerless prose, sacred poetry and two 
enlightened epics from the conduct and brightness of Guru Granth 
Sahib : 

“Such ki bani Nanak akhe sach sunaesee such ki bela”. 


(Nanak announces the divine truth which is the blessing of God 


through direct revelation and the time is also proper for it from 
eternal insight to be bestowed to humanity and universe). 
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This revealed hymn gave some unapproachable inspiration again 
and again to me in life, and ultimately after, overflowing with this 
inspiration, I began to write this book ‘Sehje Rachio Khalsa’ *[ 
Khalsa carved in Guru-illumination from inexpressible effortless 
effort placidity of eternal tranquillity.] on Nov. 3, 1972 A.D. Always 
a fresh attraction I felt continuously writing this book of these above 
divine words of spiritual grandeur. At last the journey of this long 
book was auspiciously finished on 8 March 1979 A. D. 


This is a book which is in total eight parts, to which I say are eight 
books respectively, because each part of represents an independent 
world of thought. In fact every book is complete in its own circle 
but from the aspect of continuity of idea and feeling there is an 
inseparable relationship in these eight books. “In these eight years I 
did not make any change in ‘Sehje Rachio...’. Only in the eighth 
book ‘Shamshrian da Vajad’ [The Divine Ecstasy of Swords] I have 
increased six pages of its part. Otherwise every word is same. Yes, 
to sight the authenticity of its thought I have mediated upon many 
newly inspired books, and also contemplated the realities of time 
with keen intent. 

These above words of Guru Nanak Sahib especially to address the 
atrocious Mugal King Babar, with whose wrath of terror had 
trembled the whole middle Asia, and who was a peerless warrior in 
any type of battle, and he had crossed the five rivers of Punjab 
flowing with vast speed in his passionate swimming power, and he 
could, while holding two strong people in his shoulders, easily run 
upon a wall. In the horrible battle of Kanwaha he had broke bowls 
of wine in his meditation of worship of Namaz and his soul was 
permanently emancipated from any terrestrial allurements of any 
type at least at special circumstances. Guru Nanak Sahib had 
revealed these above lines in his special hymns addressed 
particularly to Babar and any other similar to him in coming times. 
Now the question arises, after all what is that special quintessence in 
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that word “sacch’’/truth of Guru Nanak, which already exists 
previously in all world religions, other forms of literature and life ? 
The above truth of Guru Nanak Sahib is consigned with special 
distinction with comparison to world religions and prophets behind 
them. This truth of Guru Nanak is permanently united with akal 
fateh, khalas kudrat, primeval-freshness, Sikh reminiscence, antam 
han, antam nah and untouched from the terrestrial wrath of bipar- 
sanskar; and it glitters every incident and moment of life with its 
pierced illumination in thousands of needed touches and colours. 
This truth of Guru Nanak Sahib is deeply rooted in divine justice, 
which remains unobstructed in any atrocious and horrible situation, 
to illuminate always the hidden secrets in any turbid situations of 
life. For the authenticity of our view point some reference of writer 
is suitable to convince the reader : 


When the Elevated Inspired Flight/Mahan Parvaz is in its truth- 
form, then to make it perceptible it can be divided in four parts “ 
The truth-form of exalted flight in occult concept’; “ In “Truth- 
conduct” (“Sach Aachar” vich)” “In Outward history”; “In 
Gurmukh/Universal Man’. 


We can not narrate these four parts in some needed elaboration here. 
When all the journeys of the conduct of Gurmukh reach upon the 
point of divine acceptance, then the truth-form of inspired flight 
enters in occult concept. At this stage the Gurmukh is in the 
invisible form, and then the feeling of this condition of him holds an 
invisible belief prevailed upon the whole of nature. In that way the 
abstract Gurmukh assumes the physique of an occult vastness, to 
those boundaries fixes the abstract belief; and close together with it 
his common ship of existence beyond time and space (la-makan) 
associates with human feeling. Only that belief which is brimful 
with the occult vastness of invisibility of Gurmukh, is rightful for 
that status, which is announced in Gurbani “dargah’ (the divine court 
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of celestial law). What is ‘dargah’? At the previous stage we have 
seen ‘Sach’ (truth) and ‘dargah’ (divine court) through blessing- 
form of Akal Purkh, here from the view point of Gurmukh it is 
sufficient to narrate that the profound color of “‘dargah’ is moving in 
every moment of Gurmukh. We can say, that the supreme vein 
(Shah rag) of Gurmukh is united with the impulse of dargah. Dargah 
is “Shabad’ (Guru hymn), but that hymn (‘Shabad’) which 1s the 
occult form of Gurmukh. To the occult form of this dargah the belief 
had bestowed physique, therefore through the physique of belief we 
have met Gurmukh: 


Gurmukh jata karam bedata | 
Jug Chare Gur Shabad Pashata | 


Gurmukh marii na janmii Gurmukh Gurmukh Sabad Samaha hay | 
(Maru Solhe Mehla 3, Page 1055) 


The belief does not show only the touch of the vastness of abstract 
Gurmukh, but in his occult abode is also protected the ‘Shabad’ of 
blessing; all the universes of “manii” (believers) and millions of 
pure mysteries of “Sunayaii” (united through worship and hearing) 
are also assimilated. The consolation of “nam” is only at this abode 
who fills the horribleness of empty spaces standing in multi- 
diffusion of genius: 


Jeh marg eho jat ekela | 


Teh har nam sang hot suhela | 
(Sukhmani Sahib) 


The Gurmukh-mystery flourishing in blessing, hymn (Guru hymn), 
dargarh and Nam and Sach (truth) creates the abstract vastness of 
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faith, which is the promise of a particular earth which is becoming 
for Gurmukh, in which is the origin of outward signs of his chaste 
conduct and which is only for it that the Gurmukh will happen to 
“hoan” (ammortal existence). 

From this detailed reference of the genius to give here our purpose 
behind it is only to convince the reader, that the Guru Nanak-truth if 
illuminated above four subtle situations in a most convincing way, 
then at least we can estimate about the special distinctive quality of 
Guru Nanak-truth and to comprehend the vision of it when it pierces 
through any truthful or false situation and incident and makes it 
naked before the reader. From this unchallenged truth of Guru 
Nanak Sahib radiating any doubts or suspicions, emanates the 
truthful heavenly justice of Guru Nanak Sahib, and with the 
nearness of this heavenly justice the genius of Harinder Singh 
Mehboob also creates an unsurpassable and “untouched poetics” to 
arrange any type of world geniuses in a most reasonable and 
convincing style in the areas of religions, philosophy, psychology, 
history, drama, prose, fiction, epic and sacred poetry etc. All these 
symbols are elaborated by the writer in his chapter upon “Japji” of 
Guru Nanak Sahib in his published book named “Hymn 
Unfathomable’’( translated by me). The authenticity of poetic 
justice of Guru Nanak Sahib is beyond any need of witness of any 
type to convince about its unchallenged manifestation and bless 
every type of man with it's unimpeded flow from heavenly abode. “ 
This justice of Akal Purkh creates this particular Sikh-feeling, that 
to total universe is bestowed a great conduct. The universe is ‘hai’ 
and in it even a smallish thing 1s also “existing” (hai), because they 
are all bestowed with the justice to be chosen. All things according 
to their conduct will reach, where they belong to. Everything in 
universe is filled with the feeling of distinctiveness because it had 
been chosen, though it may not be emancipated from entanglement 
of vulgarity. But in ultimate form the seed to be chosen is present in 
every existence. For the existence of future there is some stage of 
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justice of God, where the uncertain-ripened will be scrutinized. This 
stage creates the feeling of flight. The feeling of flight creates the 
feeling of assimilation in the world. The feeling of assimilation in 
universe produces the feeling of friendship toward earth, sky and 
universe. This friendship fills even the smallish thing with the 
intensity of invaluableness. This intensity of invaluableness to an 
ant (so much smallish thing) increases near Sach khand. If we have 
to achieve the eternal justice, then the status of man has to perceive 
the dignity of a prophet. In the nucleus of hai (existing) the justice 
had established everything, and the feeling of this justice could not 
be constructed as the substitute of any other greatness. Therefore if 
the established things had to achieve the permanence of eternity, 
then they had to come out of the outward trifle irritation of this 
justice.” 

From this “truth” and “justice” of Guru Nanak Sahib the genius of 
the writer is blessed with such comprehensiveness, that in his so 
vast and deep vision of his imaginative flights and insights he 
arranges the world religions, the prophets behind them and other 
types of elite geniuses of the world in such wonderful approach that 
neither any type of smallish doubt emanates in the consciousness of 
reader about their arrangement in higher justice bestowed to them. 
This justice of Akal Purkh creates this particular Sikh-feeling, that 
to total universe is bestowed a great conduct. The universe is (hai) 
and in it even a smallish thing is also “existing” (hai), because they 
are all bestowed with the justice to be chosen. All things according 
to their conduct will reach, where they belong to. Everything in the 
universe is filled with the feeling of distinctiveness because it had 
been chosen, though it may not be emancipated from entanglement 
of vulgarity. But in ultimate form the seed to be chosen is present in 
every existence. For the existence of future there is some stage of 
justice of God, where the uncertain-ripened will be scrutinized. This 
stage creates the feeling of flight. The feeling of flight creates the 
feeling of assimilation in the world. The feeling of assimilation in 
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universe produces the feeling of friendship toward earth, sky and 
universe. This friendship fills even the smallish thing with the 
intensity of invaluableness. This intensity of invaluableness to an 
ant (such as small thing) increases near Sach khand. If we have to 
achieve the eternal justice, then the status of man had to perceive the 
dignity of a prophet. In the nucleus of hai (existing) the justice had 
established everything, and the feeling of this justice could not be 
constructed as the substitute of any other greatness. Therefore if the 
established things had to achieve the permanence of eternity, then 
they had to come out of the outward trifle irritation of this justice. 
With this nearness of “truth” and “justice” and other symbols and 
concepts of Guru Nanak Sahib the genius of Harinder Singh 
Mehboob arranges the celestial place of every religion in such a 
convincing style and the prophets behind it; and also the world 
geniuses of different colours in their allotted regions, at proper and 
suitable contexts, that even any reader united with any type of 
thought, will bend his head with such inexpressible reverence and 
sagaciousness only to be thankful for the nearness of feeling about a 
totally new vision for humanity and universe at least to widen and to 
bestow immense spaciousness in the consciousness of any type of 
reader. 

Now there are four prefaces of the writer before his world famous. 
classics in the field of prose, sacred poetry and two unsurpassable 
epics in the history of more than four thousand years entitled in 
English translation “ Khalsa Is The Splendour of Effortless Effort 
Of Prophetic Placidity In Inexpressible Vastness And Depth” ( 
Sehje Rachio Khalsa), “Jhanan Di Raat” (The River of The Treasure 
Of Prophetic Primitive-Freshness Shadowed With The Lethe of 
Inferno ) and his two epics entitled “The Journeys Of Prophetic 
Blessing & Clemency” respectively upon Guru Nanak Sahib and 
Guru Gobind Singh (Volume I and Vol.[V); and his self created 
symbols named “Akal Fateh’, “Khalsa Kudrat’, “Sikh- 
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Reminiscence” “Decisive Response of Ultimate Approval’ (Antam- 
han), “Decisive Response of Ultimate Disapproval’” (Antam-Nahn); 
““Priemeval Freshness’, and “Bipar-Sanskar”’. (“Bipar-Sanskar”’ 1s 
the prominent self created symbol of the writer/poet which radiates 

with the nearness of Guru Nanak -truth the visible and invisible 
reasons behind every religion of the world which with the passage 
of time damages the primeval freshness of religions, and Hinduism 
is the chief in world religions which attacks upon the primeval 
freshness of every religion even from its beginning. As had 
happened with Buddhism, Islam and at present Sikhism is facing 
such horrible devastating collective attitude in the shape of Bipar- 
Sanskar. The writer had written a special book upon Bipar-Sanskar 
in Sixth volume of Sehje Rachio Khalsa, because it is needed, 
especially for Sikh Religion, for how to escape from the continuous 
poisoned attack of the collective Hindu Nation in the shape of 
exoteric and esoteric continuous efforts and also for other world 
religions it is created especially from above view point. ( I will try 
to translate and publish it in next year, other seven volumes of Sehje 
Rachio Khalsa are already translated and four of it are published, 
and including his poetics which is now under publication in near 
future, other will be published soon). And with above are also 
“Babri Jalal” ( The Splendeour of Mugal King Babar), “Vali- 
haumeu” (it is related with Muslim saints who with the touch of 
Prophetic blessing from any spiritual direction are transformed 
again in their previous primeval grace of Islam, especially with the 
touch of Guru Nanak Sahib and other nine Gurus.), “ Paigambri- 
bazurgi” (Prophetic patriarchy as Guru Nanak Sahib and other nine 
Gurus), and “Shamshiran Da Wajad” ( Ecstasy/tranquility of Guru 
Swords) etc. are the prominent self created symbols of Harinder 
Singh Mehboob which will elaborate the glitter of any literary form 
with their inner illumination in different needed shapes. 

The writer bestows the lost primeval grandeur in brimful 
benediction in Sikh Religion at least in his own writings and he 
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gives untouched and extremely needed indications in his whole 
writings to other world religions. His vast, deep and needed vision is 
available in his two epics on Guru Nanak Sahib and Guru Gobind 
Singh entitled “Ilahi Nadar De Panday” ( Vol.I & Vol.IV). 


The cry of the poetic flights of the anguished and pierced pain of the 
poet descends back to the lost primeval freshness and appears in 
every written page of his thought to be maintained it at any cost to 
complete the ideal of Sikh Religion especially and also including the 
whole world which is separated even from the hem of primeval 
freshness of every religion and instead of it is spread such 
barrenness in the whole religions of the world, man, nature and time 
and space; and he awakens in every reader of any thought to be 
conscious of its lost primeval grace and at least feel its nearness in 
his individual vision. 

In the vast arrangement of the poet in his poetics of world religions, 
prophets, philosophers, historians, psychologists, mythologists, 
fiction writers, dramatists and the poets of the writers of epic and 
sacred poetry and geographical intellectuals etc; we shall agree at 
least in his approach of such inexpressible vision of Guru Nanak’s 
Revelations and their blessings in visible conduct of man and 
universe in its own subtle efforts in “truthful justice of heavenly 
abode” elaborated above in brief, so that everything may appear in 
its original conduct of any type without any smallish portion of 
doubt. At present stage the poet feels all religions and the 
humanities behind them empty of this needed essential vitality of 
freshness : 

With the passage of time under many reasons the above primeval 
freshness of religions starts to weaken. When its intensity decreases, 
then the minds of nations become enfeebled and as a result their 
profession and practice become subordinate to outward conditions 
(powers of production). Though individual or collective, only upon 
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the weak minds are the issues of the analysis of Marxism 
applicable. The strengthening mind of religion and nations wander in 
their independent existence, and they rebel against the lead of the 
effect of the powers of production and the production of the rule of 
opposite development. Therefore when the excitement of the 
primeval freshness of religions subsides, then only for a small 
period does the the passage of the ascendancy of the contemplation 
of Marxism gets ready. For example, from the opposition of the 
mind of Christianity obliged to be weak raised the head of the 
philosophy of Marx. 

In every elite genius of any type of the world there is an iron like 
pierced volition for lost primeval grace and essence to be bestowed 
with its “original energy.” With the nearness of the vision of the 
great American enlightened poet Walt Whitman of his distinguished 
matchless ecstasy and frenzy we try to make appear in visible shape 
about the firmness of primeval freshness of the above described 
ideas in brief of Harinder Singh Mehboob. 

About this primeval freshness to be appeared in replete in variety of 
life and also in small and vast portions of universe, Walt Whitman 
in his world famous book of poetry “Leaves Of Grass” 
approximately in his all songs/poems the music is prominent behind 
his every poetic expression. There is a prophet like holy wrath and 
clemency of music in Walt Whitman which shapes and adopts the 
visible and invisible things with the unformalized virgin music, 
beyond any previous encirclement of any type of thought, which not 
only appeals to our susceptibility and hearing sound, but it also 
breaks the Idols which create impediments in his flow of music to 
pierce through every thing upon his poetic journeys of vastness and 
unfathomable depths, to celebrate his blissful fair including all type 
of concrete and subtle matters in the abode of “ original energy.” In 
his first stanza of “Song of Myself’ we can confirm our above 
indication to convince the reader. As where ever we touch the 
ocean, it is everywhere water to possess. Similarly in all the 
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songs/poems of Walt Whitman, in his every song we are drenched 
with the sounds of unformalized music and totally a new world 
carved by him in his poetic vision in a trackless way or “The Song 
Of The Open Road”. He is an idol breaker like Guru Nanak and 
other prophets with the wrath of his “storm like music”. Our great 
genius Puran Singh in his essay entitled “Kavi Da Dil” or “ The 
Essential Heart Of The Poet” clarifies this idea that “which 1s the 
heavenly abode of the prophet in his continuous Revealed flights, at 
the same abode the enlightened poets (like Walt Whitman ) reach 
there in occasional flights’. In his first stanza of “Song Of Myself’ 
we experience all the above described vistas and mysteries.Breaking 
the strangle holds of encircled things and making them independent 
like him he includes all visible and invisible things in his Self 
beyond terrestrial ties, he invites his primitive soul which he feels 
separated from him because of terrestrial holds, he feels every 
portion of his soul united with earth, air and abstraction and feels the 
nearness of the vast journeys of life pierced and “loafed”’ in 
countless physiques of his previous forefathers in his collective 
poetic-self. He feels always young because he had pulverized the 
unbreakable holds of the worldly self and is united with that vital 
force which even transcends the limitations of worldly age which 
exhausts with the passage of time. In his such brimful passion of life 
he will journey till he reaches at the hem of death “Hoping to cease 
not till death.” But he dies not transcend the limitations of death in 
his continuous feelings pervade permanently as placidity in his 
poetic conduct. He transcends death partly. Because his poetic 
vision lacks the support of any prophet, in this type of vision and 
knowledge of him according to Dostoevsky there is not such 
strength without the nearness of any Jesus like prayer to maintain 
his vision continuously even after death. But Puran Singh, who is 
blessed directly by the blessings of Sikh-prayer, when he died he 
was replete with rhymes and even in his serious condition of death 
because of his of relishing many diseases the muses remained with 
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him. Against the instructions of the doctor, when ever he got any 
piece of paper he wrote rhymes of poetry even at the stage of death, 
and the rhymes remained with him even beyond the abode of death 
because prayer-blessings were assimilated in his essential heart in an 
unbreakable benediction of divine law of Sikh-Gurus. According to 
our above elaboration of his ( Walt Whitman ) distinctive vision the 
citation of Harinder Singh Mehboob from his poetics of sacred 
poetry will clarify our ideas more than any needed expectation : 

If the celestial poetry wishes, then it can compose its physique from 
distinctive equipoise of scene and idea. The countless shudders of 
life [Walt Whitman] begin their creative exercise in idea and scene. 
The unapproachable universe concealed in such poems sometimes 
grants the intense indications of far off horizons in word-universe, 
sometimes bestows the depths of human temperament close together 
with the impressions of the dense darknesses and the shining suns, 
sometimes awakens the mystery of marvelous journeys, sometimes 
makes the co-owner of word-sound of resplendences of nature filled 
with mystery and the powerful grandeur like oceans. The intensity 
and equipoise are united in one mystery; death and life keep watch 
upon the same common gate. Upon such strange moments of 
equilibrium and association of an idea the inaccessible universe 
conveys its creativity generally to uncatchable culminations. In the 
poem “Song of Myself’ of Walt Whitman upon the slender but 
omnipresent string the elaborations of intractable/audacious-flights 
of countless relishes of earth and human temperament produce a 
distinctive movement of equipoise and excitement. Like the fairy 
tales the inner inaccessible universe of poetry breaking the 
thousands of gates of oceans of darkness assists at every step the 
ultimate freedom of soul. This ultimate freedom like Indian Nirvan 
is not serene endlessness, but it is just like an unobstructed gust of 
an invincible flood. The glimpsed and scrutinized beauties, 
thousands of relishes already enjoyed and all recognized reflections 
of meditations without losing their identity had assimilated in the 
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ultimate freedom of spirit. Here the tranquility of the Indian Nirvan 
beyond the encirclement of any ‘sign’ 1s standing in the visible yard 
of earth. These above points can also be appropriated upon the two 
other poems of the poet named “Song of the Open Road” and 
“Proud Music of the Storm.” 

The citations of Shaikh Shahab-u’d-Din Suhrawardi and Dr. Iqbal 
are also presented to relish the essential need of primeval freshness. 
But the primeval freshness of the nation had begun to wither in the 
period when collectively and at individual levels the aesthetic of 
Guru Sahiban had begun to decrease in the heart of Sikh nation; and 
the real features of their lives had started to appear dim and their 
original touch had remained absent in life-relations. In that 
procedure the intellectual and spiritual aspects of the consciousness 
of Panth had appeared to be enfeebled, and in its conduct there was 
not any mark of previous heart of faith. At this horrible stage of 
Panthic destiny the diseased and destructive tendency of bipar- 
sanskar had attacked upon the visible and invisible vital elements of 
Sikhism. To make conscious to whole Sikh nation especially how to 
remain disinterested from the visible and abstract attacks of bipar- 
sanskar which appear from the insidious intrigues of Hinduism 
according to its primordial temperament collectively and 
individually excluding a very small number hardly, the writer had 
written a special book upon this original concept of him entitled 
“Bipar -Sanskar” which is the sixth volume of Sehje Rachio Khalsa, 
is extremely needed by every religion of the whole world to save 
and increase their primeval freshness from its hideous attacks in the 
shapes of concrete and abstract ways. An example in some detail 
than brief will be more suitable for the reader so that in his vision at 
least a reasonable feature of this concept which awakens the 
consciousness of global reader to be aware of its atrocious and 
insidious attacks in near and far off shapes in variety should be 
established in the consciousness of any reader : 
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In previous five volumes of Sehje Rachio Khalsa had been provided 
sufficient citations associated with bipar-sanskar, but we have not 
arranged this self-created concept in any fixed shape till now. In this 
sixth volume of Sehje Rachio Khalsa we shall try to make appear 
before the reader in a particular and distinctive metaphysical style 
the feature of the identity of this self created concept of bipar- 
sanskar, and from centuries its atrocious effect appeared upon Sikh- 
life we shall try to scrutinize it upon the trust of subtle reasoning. 
The procedure of interdiction erodes slowly to every religion of the 
world, and its existence is omnipresent, but upon the constructed 
life-style of Hinduism and its prominent religious books are the 
original sources of bipar-sanskar, and are the real supporter of its 
flourishing, and perform their responsibility to establish its 
particular shape. 

There may be countless forms of bipar-sanskar : Sikh form, Islamic- 
shape, Christian-shape, Buddhistic-shape, Hindu-shape etc.; but the 
central image of all these forms is established only in the Hindu- 
shape of bipar-sanskar. Therefore in this book appearing in front of 
us it's Hindu-shape we shall elaborate in this concept in subtle 
detail. 

The bipar-sanskar journeying through the abstract and concrete 
areas of the religious-feeling of man is such an interdicted 
procedure, which at the same moment breaking regularly the 
continuous-contemplation of individual and its race from the 
vastness of clemency and will of God it consigns it under the hold of 
the knowledge-egotism sprouting only from the feelings of 
terrestrial senses of man. The contemplation of man empty from the 
epical grace of the the materialistic tastes, the amorous sport of 
rises-falls of the idea, the avarice of the supernatural sports and the 
methods contemplated for their achievement constructs the 
preceptor of man. As soon as the the particular mental power of 
Godly-faith which gives birth to uchi surte 1s transformed in limited 
knowledge-egotism, in the same moment the the ideas and conduct 
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of man increase with fast speed toward idol worship. From human 
familiarity the beauty of deep thankfulness breaks, and the tendency 
to give and take in terrestrial forms begins to chisel the visible and 
invisible Idols. At the atmosphere of worthlessness more than all of 
bipar-sanskar the contemplation of any thought is encircled in the 
strangle hold of inert-darkness; the conduct begins to hang in a dirty 
emptiness, and the reverent and recognized virtues are submerged in 
a vulgar hypocrisy. ( translated from the original text of the writer 
entitled “bipar-sanskar” (which is sixth volume of 610 to 746= 137 
heavy pages of Sehje Rachio Khalsa.) 

Now this brief image of the original concept of the writer should be 
established permanently in the reminiscences of the reader when any 
reference in the name of bipar-sanskar appears at any stage and 
sequence. 

Now we try to elaborate the original and self made, the 
unsurpassable concept of pure history of Harinder Singh Mehboob 
which is especially appearing in his above four prefaces of his rare 
classics in the areas of prose, sacred poetry and his epics 
continuously unveiling the mysteries of world historians and writers 
and poets etc, at needed places with the nearness of such vast and 
subtle thought which convinces any type of reader with the 
comprehension of invincible reasoning which is blessed to the 
genius by ten gurus, Guru Granth Sahib, from the conduct of pure 
Khalsa and the grandeur of Punjabi culture in variety of visible 
exoteric and esoteric colours. What is the source of that strange 
metaphysical and invincible thought and reasoning which is 
independent from any terrestrial deposition ? From the Third 
Volume of Sehje Rachio Khalsa named “ Shabad Asgah’’/ “ Hymn 
Unfathomable ( English translation by me) the Hymn of “Japji’ of 
Guru Nanak Sahib which is the origin of whole Guru Granth Sahib; 
a suitable quotation is more suitable in brief : 

It is proved by “truth” that ........ (“He is one. He is the first. He is 
all that is’), Hukam, Man, Karam, Vigas and dargah/divine court all 
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are existing and they are existing eternally. Neither there was any 
substitute of them, nor in future it will be there. Had Guru Nanak 
Sahib made understandable this mystery through any proof ? Not at 
all-! To give any proof of it was not the responsibility of Guru Ji. 
He had united with the view-point of “truth” of all invaluable 
feelings of his Khalas Kudrat, all the divine miracles of his Akal 
Fateh, the total grace of his performances of his life and the 
blessings of his whole life of Revelations. The “truth” establishes its 
Vismad Naksh/feature of ecstasy in the slender folds of human 
history; and then manifests it that : 

1, 2,3,4,5. 

4. The “‘truth’(sach) had made Revelations independent from any 
type of surety. In the style of this revealed word was added so much 
grandeur, that to whole Gurbani ( Hymns of Gurus ) it was 
impossible to utter something other than the sound/voice of God. Or 
we can narrate, the revelation to make understandable the ultimate 
command had assimilated in “truth’’(sach). 

The “truth” donates a complete vesture of faith to a complete man. 
Even the time, universe and earth adopt the status of friendship of 
complete man. Though the “truth” is an abstraction beyond 
nameless and idea, still it is the friend of physique. When the truth 
manifests its eternity in every direction, then the loneliness of the 
journey of man is finished, and his small tastes become invaluable 
beyond any price. The abstraction of the origin (Mul Mantar) of “ 
Japji” becomes the Patshah of Patshahs “Saha Patsahib”. Sacha 
Patshah ( The Guru of Gurus) awakens a splendour in every portion. 
As a result the abstraction respectively becomes living touch and 
living physique of an Idea. In this procedure an-apparent-nameless- 
colourless had become the faith like the friendship of Waheguru. 
From these above six valuable points respectively 4 and 5 were 
more applicable for the clearance of our above view point. 

The great psychologist C.G. Young announces in his special essay 
upon literature that “In the contemplations of his visionary flights an 
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elite poet as a distinguished genius is a collective man in his every 
poetic expressions.” Therefore in his collective manhood he 
possesses the nearness of Guru Revelations more than average 
persons. Therefore at least his ideas about the concept of pure 
history are independent from any witness to convince the reader. 
The great novelist Thomas Hardy also expresses in his different 
style that “ Tess being an inspired and comprehensive woman, 
possesses every vital and rough element in her miraculous physique. 
Because the Mother Earth had bestowed every portion of it to her 
most delicate part as Tess. Even if she is a roselike wild flower then 
thorn is also assimilated in her physique close to tether with rose 
like beauty of her”. The thorn is also assimilated in the physique and 
soul of genius. But the nearness of simplicity of Khalas Kudrat 
changes its direction of every thorn like portion in the physique and 
soul of the genius Harinder Singh Mehboob toward the journeys of 
Guru Nanak’s heavenly abode. 

The subject of the concept of pure history is extremely valuable and 
needful for the reader therefore some more detail is needed for it to 
convince him associated with any type. In very early age when the 
writer and myself were grazing the animals in far off open fields, he 
generally recited to me the old stories like King Lear and and in 
Dante’s Paradiso. There was a special quality in his expressions of 
oratory, because these stories were related to some pure reality 
because of the expressions of his genius. In his preface of Sehje 
Rachio Khalsa he had written especially the special virtue of 
illiterate mothers and sisters who are many times better express pure 
history from the treasure of their reminiscences related with original 
sources unconsciously because of their style of direct associations 
with “original sources” : 

To reveal the reality of concatenation of incidents of Sikh history 
the illiterate mothers surpass to the vision of universally accepted 
historians in the settlement of truth and false. The reason of it is that 
at which time to the vision of the learned historian had limited the 
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fixed rules and regulations, at that period, the simple hearted, 
illiterate people, through the independent sights of consciousness, 
achieve the spacious pleasure of past time.( In Shakespeare's King 
Lear and Mecbeth etc.,the illiterate and innocent folk announce in a 
prophecy what will happen after such horrible atrocities.) 

When the writer distinguishes the pure approach about history of 
world sages in different aspects as Lev Tolstoy, Boris Pasternak, 
Hegel, Karl Marx, Arnold Toynbee, Dr. Iqbal, and Victor Hugo etc., 
this idea was journeying in his essential heart and churning at 
meditative grounds continuously to establish a pure concept of 
history which is totally untouched till now from previous historians 
more than four thousand of years of the whole world. Even he 
prefers close to gather with his epic the the importance of the 
concept of pure history in the same proportion. This concept of pure 
history had emanated from the special need to protect the pure 
history of Khalsa or Sikh nation from the conscious and 
unconscious attacks of the collective Hindu nation in its simple and 
genius efforts to make every pure concept of Sikh history doubtful 
before the whole world which is now open before the global 
intellectuals and even simple people how Hindu nation collectively 
is making the Sikh history mixed with hopeless terrestrial elements 
to spoil it in the thinking of simple and even educated Sikhs in large 
quantity. A special work is done from Harinder Singh Mehboob to 
protect the pure concept of Sikh history and to be remained 
manifested in the hearts of learned and unlearned Sikhs 
simultaneously. Therefore he writes especially about the essential 
need of pure history in the preface of his epic on Guru Gobind 
Singh (Volume IV) : 

The creative relation of the epic “Tlahi Nadar De Painde” (Vol.I) and 
the next three volumes is with pure history. Our purpose is that the 
kings, the very hot and semi forms of the revolutions of times, the 
social collective-consciousness, the association of 
metaphysical/artistic hearts with outward world and to a completely 
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real shape in between different-types of rigid scenes of Guru-history 
to illuminate in such a way that the subtle mysteries of Guru-history 
of Guru-utterances, their distinctive powers and with indications of 
aesthetics the visible human-action and to the untouched primeval 
forms acquiring with them may appear always before us and also 
continuously give the surety of truth. Therefore, in this context the 
representation of the poet of his viewpoint about history is as much 
necessary, as the creation of an epic. 

Lev Tolstoy in the pages of 1101 to 1136, in his world famous 
epical novel War and Peace exploring and establishing the historical 
direction of world, time and universe had only announced one 
valuable point in an authentic style that even any king and 
possessing the status of the generals like Napolean do not create any 
truthful history. But at this subtle moment the historical movement 
produced by the universal man, holy man possessing divine 
knowledge, saint and the prophet is remained totally untouched. 
Though the genius of Tolstoy recognizes the floods of 
consciousnesses of nations but he could not arrange such reciprocal 
harmony of free volition-power, collective needs of humanity and of 
different sciences, which could carve the clear metamorphism of the 
vast reasoning of history similar to nature. Ultimately this beautiful 
essay divided in eleven parts is finished without any authentic 
historical proof. “Therefore we have to agreed with Boris Pasternak 
that the vastness of the historical reasoning of Tolstoy bestowing an 
interesting glimpse had remained incomplete, but we are not agreed 
with at least half the idea of Pasternak that united with earth and the 
spiritual/revealed forces any of them does not create history and the 
invisible movement of history like grass to spread and bloom moves 
continuously without producing any thunder, without any clattering 
sound and without producing any invisible sound’. In our view 
point the battles are also necessarily the fermentation/essential part 
of the vast cadence/rhythm of history, but innocent Pasternak does 
not know that the battles are the unseparated portion of history 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


descending in the unknown depths of human consciousness. At 
further stage we shall elaborate in a most convincing way that the 
journey of history close together with its vast silence and 
unfathomable placidity is also the thundering ecstasy of sword, 
arrow and gun. It is also most suitable here to tell this story that the 
historical longing of both these Prominent Riders of creativity 
beginning from the subtle and dense relations of the earth observes 
with rare insight up to the invisible diffusions of universe. The 
procession of Tolstoy of human consciousness transformed in 
history and filled with countless wounds from the pain of the 
revolution of Russia of Pasternak, the musical vistas emerging from 
the holy city (Moscow) of future are the authentic excitements 
uttering the inexpressible distances of history. 

Than Tolstoy, Hegel, Pasternak and Karl Marx beginning from the 
facts of ecstasy-indication of twenty one traditions the historical 
vista of Arnold Toynbee ascending toward unfathomable abstraction 
carves the argument of authentic and subtle creativity more than any 
expectation. Though these traditions does not build upon one streak 
any historical continuity, but upon the different parts of the earth 
and in different periods changing its features repeatedly maintain 
their example permanently. Doctor Iqbal in a couplet from his long 
poem “ Tluey Islam” had uttered that in different times and in 
different parts of the earth the “Ahle Eman’’/prophets rise and set 
like the sun. The great poet had illuminated this mystery of “Ahle 
Eman” only in one couplet, but Arnold Toynbee in a most 
independent and vast style instead of ““Ahle Eman” the Spirit of 
twenty one traditions had shown in the miraculous manifestation in 
the different parts of the earth and times. Though the great historian 
presents so vast diffusion of history and in many comments adopts 
the unprejudiced generous insight up to some limit similar to 
intuitive power of knowledge ( As in past time before Lenin 
elaborating the excellence of Guru Gobind Singh and imagining the 
immortal virtues of Khalsa as the verdant for the traditions became 
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like hot ash with the war of atomic power), but instead of being the 
owner of such higher status the impartiality of Arnold Toynbee is 
not free from personal weaknesses. For example in his so deep 
intuitive power of knowledge the inclined tendency to support 
Christianity unnecessarily is never away in any concealed form from 
the centre of contemplation. Even at the limit of exhausted position 
he imagines Sunny Islam incomplete without the assimilation of 
Jesus Christ. Because of the result of Sunny rigidness particularly in 
his both books uttered previously according to eternal historical 
truthfulness he observes the Shia form of Islam through the 
clemency and delicacy of the Christ-shape of Hazrat Ali in 
overflowing appearance. In the same procedure replete with gilding 
at the moment of the rising spirit of Christianity upon the thought of 
history he himself uttered the virtues of Khalsa now making unseen 
consciously of two Sikhs, Guru Sahib and of the sovereign king 
Ranjit Singh the imagined rigidness of battle spreads up to the 
region of unhistorical surface. 

The philosophic and absolute flight of Hegel is not so brimful and 
comprehensive as Karl Marx and Arnold Toynbee. In his Science of 
Logic and Hegel’s Philosophy of Mind at the unobstructed 
movement of Repulsion and Attraction meditating in universal 
history the universal spirit and the absolute minds becoming the 
provision of the religions of brightness are certainly the concepts 
uttering the subtlety of history and this philosophic gaze ascends 
further to the history from the mind, time and space up to the 
distances of occultism, but the historical concepts of Hegel do not 
utter the alive in overflowing repleteness up to the history of beyond 
terrestrial areas from the strangle holds of the mind, the expression 
of pain and sorrow, the consciousness of physique, the 
complications of senses and the dry circles of time and space. He 
expresses the relations of earth only at the level of mechanical 
surface of physique and purely in between the areas of his idea he 
begins his flight toward “sovereignty.” In other words Hegel 
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indicates certainly without any doubt towards imperceptible journey 
of the impetuous movement of history, but without the density of 
the relations of earth in variety of colours his historical journey 
appears as if lifeless. This distinctive learned-philosopher neither he 
had bestowed any partnership of the overflowing creativity of the 
earth uttered by him in his The Philosophy of History through the 
peculiar concept of reign to the unapproachable stages of history 
and nor in his Philosophy of Right reflecting the wish of epoch, 
heart and soul after announcing the real prominent sages the sound 
of their foot prints could utter to the far off regions of history. Karl 
Marx and Arnold Toynbee only after glimpsing and piercing in 
every aspect of life with the future of history make any promise of 
the vibrations of the heart of humanity. 

Seven years before the War and Peace of Lev Tolstoy in 1862 A.D. 
Victor Hugo in his immortal novel Les Miserables representing the 
vastness of the vibration of history from the above view-point of 
history is comparatively more scientific, possessing natural 
placidity, glimmering the untouched disinterestedness and 
thundering with puissant sound bestows the exaltation of 
universality. 

1. Victor Hugo establishes his historical mellowness from three 
peculiar aspects : 

When Victor Hugo moving in any unuttered but creative-surge 
chisels his historical view-point, then he produces a peculiar and 
newest surge of mere facts. He declares openly, “Genius is a call for 
enemies.” “Zolius to Homer, Maevius to Virgil, Vise to Moliar, 
Pope to Shakespeare and Freron had attacked upon Boltair 
respectively because the rules of jealousy and hate are from 
unknown epochs of ancient times and upon great sages such attacks 
happen certainly in minimum or vast scales.” According to the 
historical view-point of Victor Hugo it's the historical protagonists 
like Napolean, Ceasor and Cyrus being united with them the 
overflows of public power, instead of being their blunders, we can 
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never disagree from this authentic truthfulness (as Napolian had 
attacked upon Russia). It is the same reason that Victor Hugo can 
never separate the glory of Paris and its revolutions from Voltair and 
Napolean. 

Ultimately these revolutions of occultism, Paris, Voltair and 
Napolean ascend near the aesthetic of the civilizations of Greek and 
Italy and at ultimate stage assimilate in the artistic spirit of France. 
Therefore the facts of earth of Victor Hugo bestow an authentic 
place to revolution in history and behind its thunder of violence 
totally against Pasternak glimpses the acceptance of Godly 
benediction. He had uttered upon page 1045 of his novel Les 
Miserables that the revolution of France was the auspicious form of 
Godly indication and its soldiers were established from dargah/ the 
divine court of God.( Dargah is the self made concept of Harinder 
Singh Mehboob. Look in detail in “ Shabad Asgah” in first part 
associated with “Japji” of Guru Nanak Sahib ). In that procedure 
Victor Hugo than Lev Tolstoy, Pasternak and Hegel the proportion 
of historical protagonists and the surges of public observes with 
more correctness and in natural situation. In three vast paragraphs of 
his novel on page 1044 behind the indisciplined violence of 
revolutions working the utopian ideals of humanity also looks with 
more subtlety than many other historical contemplators. The 
epilogue of it is this that only the journey of civilization of these 
concepts makes determined the movement of the 
invisible/untouched history. 

2. The historical view-point of Victor Hugo journeying in 1232 
pages of this long novel and impressive in its comprehensive and 
creative historical procedure the spirit of whole universe even in its 
defeated form also declares a surge of Victory in 
untouched/invisible history. In other words the writer even the 
defeated surge ( ultimate form of martyrdom ) of a divine 
personality like Jesus Christ also recognizes as the vista of victory 
remaining immortal for centuries. Upon page 1044 of his novel the 
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genius of Victor Hugo the truthfulness of these great waves in the 
vast para in middle of this page had determined with puissant belief. 
Victor Hugo spreads the existence of his historical facts up to India, 
Iran, Syria, Egypt, Babylon, Thebes, and the devastated civilizations 
of Rome and possessing the untouched history of the whole world 
carves firmly believable the existence of those facts of vastness 
which becoming the chase of fatal accidents are submerged 
completely in the ocean of ancient times. In the movement of these 
historical facts of these grand civilizations appearing in countless 
shapes of impediments which in possible noise and thunder of terror 
can occur, from the reaction of it all the writer glimpses up to the 
exaltation of unlimited protection of invisible history which is even 
scientific and reasonable in a single moment. According to the view- 
point of Victor Hugo the darknesses descending up to the abysmal 
depths had encircled with the deceitfulness of hypocrisy from every 
direction to imprison the ideal of history, but the untouched history 
will remain unattached from such black necromancy up to eternal 
times. 
Victor Hugo in the movement of history feels inexpressible touch of 
Godly clemency, which diffused in 1232 pages of Les Miserables 
appears in visible shape through beyond limit mercy of human 
relations. Jesus Christ - such lyrical surge of vast clemency in the 
human melody of the realism of War and Peace does not thrill in 
such absolutely new form of colour. If the difference of these two 
great writings had been understood by Professor Gurbachan Singh 
Talib, then he in “The Spirit of Oriental Poetry” of Puran Singh in a 
comment performed by him ( Puran Singh) in ripened maturity 
which is extremely effective in favour of clemency of Christianity 
he did not refer such hard utterance in his research paper “that 
where is great Tolstoy in exaltation and where is mere Victor Hugo 
who is so near than him”’! 

The result of the above subtle discussion had appeared in this 
shape that all the prominent contemplatives of history bring the 
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unfathomable knowledge of primeval period to that moving reality 
of reasoning up to modernity, which may reflect the ecstatic truth of 
the healthy and puissant movement of collective mind. In that 
procedure a matchless feeling of history will grow, in which the 
clink of swords, the hissing sound of arrows and the thunder of 
cannons will also appear, in which the silence of placidity and 
tranquillity will also be in possession, where the invisible sound of 
melody of some disinterested justice with warmness of feeling will 
descend in time continuously and where the rhythm of subtle time- 
throngs will move continuously close together with knowledge- 
sight. The continuous journeys of the great sages will prostrate 
ultimately before this same untouched horizon of history. 


Substance/ Epitome 


“There is no doubt in it that the great heroes of “dharti dharamsal” 
in front of time-happenings generally stagger, but to announce this 
by Tolstoy is not also complete reality that with the time-ascendant 
of collective heart-waves is never any impressive attachment of a 
great hero of his speed, conduct and wish. Sometimes the greatest 
heroes like Lincoln, Lenin and Nelson Mandela creating the waves 
of victory also ride upon them. If the collective revolutionary wave 
is flourished with the flood of mercy, then upon the untouched 
horizons of history the blossom of divine touch also assumes 
ecstatic fragrance. If the historical preceptors are similar to Socrates, 
Hazrat Christ, Guru Arjan Sahib, Guru Teghbahadur Sahib and 
Guru Gobind Singh Ji, then their martyrdoms appearing in visible 
form even defeated through intractable/unobstructed historical speed 
are to be turned in victory. The history is not a name of silent battle, 
because before reaching up to untouched horizons in its essential 
heart is always assimilated the thundering ecstasy.” 
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Harinder Singh Mehboob in his preface of four books of prose, 
sacred poetry and two epics discusses in most reasonable and 
elaborate detail the contemporary historians of Guru Gobind Singh 
and in modern age, some of them are honest and sincere with the 
mission of Guru Gobind Singh and other nine Gurus, but they lack 
the satisfactory vision to scrutinize the pure essence of facts spread 
in variety of colours from different sources of religions and clans to 
write in convincing reasoning according to the real impulse of 
Gurus. In this category all Sikh historians of any type are aberrant 
about the needed approach to work according to the revealed 
metaphysics of Guru Granth Sahib and the conduct of ten Gurus. 
Because only a genius can write the pure and reasonable history of 
any religion. He gives examples from primitive periods where only 
an enlightened genius of any form can write a pure history, which 
may support without any doubt to understand the revealed mysteries 
of the conduct and manifestations of Gurus, Guru Granth Sahib and 
pure Khalsa. He was very conscious about this responsibility from 
very early age, and he had done this work in most comprehensive 
style not only for Sikh religion alone, but also for the religions of 
the whole world. His book on “Bipar-Sanskar” which is the sixth 
volume of Sehje Rachio Khalsa, is a peerless work for this purpose, 
which is still untouched in the whole history of the world. Though in 
portions about “Bipar-Sanskar” have written approximately all the 
intellectuals of religions, especially in Islam by elite Sufis and also 
in other religions. I refer a brief story from his life which will 
illuminate his main purpose behind the concept of pure history. 
When he had read the world famous book upon Buddhism “The 
Awakening of Faith” by Ashav Ghusha; he explained this feeling in 
inexpressible pain, that this book of Ashav Ghusha is a remarkable 
book of metaphysics, but it is very serious to think about its flights 
of metaphysical mysteries about the primeval freshness of 
Buddhism, which he does not maintain continuously. When I asked 
him about this secret, he explained to me with examples that Ashav 
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Ghusha in his imaginative flights to be united with the real impulse 
of Buddhism, his metaphysical approach “unconsciously breaking 
from the real impulse of Lord Buddh enters at such a subtle moment 
in his own vast areas of individual genius which remains ultimately 
a creation of his own imaginative flights excluding the “real impulse 
of Lord Buddh” only nourishing the delusion of real Buddhism in 
it.. According to the self-built concept of the writer it is real and 
concrete example of “Bipar-Sanskar’’, when any writer in his own 
limited areas of genius, it may be extremely vast and unfathomable, 
but still it is limited with comparison to the prophethood of Lord 
Buddh or any other like him, creates such work or works like it are 
the main reason of the decline of world religions with passage of 
time. 


The poetic feeling of Sikh religion some in writing but more 
unwritten (In the form of oratory like old stories of Divine Comedy 
and King Lear) to the forms of the historical facts of the life of Guru 
Gobind Singh the metaphysical, aesthetic and having the human 
delicacy from centuries with intractable intensity and possessing the 
whole or ten-direction divine touch had recognized in unconscious 
or indefinite constellation more than satisfaction; but not any 
historian or philosopher/contemplator of history had bestowed any 
authentic direction up to a satisfactory region associating with the 
life facts and the metaphysical aesthetic of Guru Gobind Singh ji 
and neither to any conspiracy and the challenge of vast/immense 
invasion/aggression had accepted with complete determination. The 
contemporary of Guru Gobind Singh Sainapat, the great poet Bhai 
Santokh Singh, Bhai Rattan Singh Bhangu, Gyani Gyan Singh, 
historian Karam Singh, Dr Gopal Singh Dardi and Dr. Kirpal Singh 
as historians; Pyara Singh Padam, Satbir Singh, Prof. Kartar Singh 
and S. Dalip Singh (U.S.A.) as biographers; and Sardar Kapoor 
Singh and Dr. Harnam Singh Shan as history contemplatives in 
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accurate context at the time of describing the complete appearance 
of Guru Sahib had not donated the needed guidance. These 
historians, biographers and contemplatives before the challenges of 
delicate scientific rationalism and the multi-colored knowledge of 
culture to the life-facts, the unfathomable enigma of human 
sweetness and the harmony in complete form of celestial 
marvelousness of Guru Gobind Singh had supported only in 
incomplete form to convey at real destination. Satbir Singh, Pyara 
Singh Padam and Prof. Kartar Singh as biographers had also 
presented aberrant facts making turbid to the central spiritual ideals 
of Guru Gobind Singh. The humorous atrocity is this that these 
history-scholars and contemplatives had arrived generally in the 
hold of thin rationalism of partial patriotism and materialistic 
inclinations of modern period. This you may understand as a tragic 
incident that from the names began from Dr. Ganda Singh even any 
scholar having historical viewpoint giving the impression of 
nearness of multi diffused personality of Guru Gobind Singh 
providing the primeval freshness of the writings of Bhai Nand Lal 
Goya and Prof. Puran Singh had not constructed the part of their 
discourse and elaboration. 

At the curve of above disappointments ultimately the Sikh history 
had adopted a new turn. A Christian missionary Arnest Trump 1877 
A.D. had covered with his mystic conspiracy the original sources of 
Sikh history, philosophical depth of its hymn-form and flight, lyrical 
slenderness, authentic rhythmical truth. Then another twentieth 
century intellectual who was not so learned like Arnest Trump but 
was full of cunningness to damage the truthful image of Guru 
Nanak Sahib and Sikh history adorned with the modern scientific 
approach had tried to shrink to the inexhaustible journeys and to 
their message like ““marde kamal ( A complete Universal man) of 
Guru Nanak Sahib. It was W.H. McLeod whose book “Guru Nanak 
and The Sikh Religion , 1968 invaded with his small, dwarf and 
shrunken materialistic inclination, the politics of universities and 
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chief in totality the selfishness or rubbish was conducive to his 
administrative conspiracy, and his supporters like J.S. Grewal, and 
his associates like Pyar Singh and Pashaura Singh and Harjot Oberoi 
in his published book “The construction of Religious Boundaries” 
by Harjot Oberoi - Oxford India Paperback, and also V. S. Naipal in 
his book “ India : A Million Mutinies Now” published in 1990 A. D. 
India. All these historians lack the Revealed vision of Gurbani, then 
how can they give any authentic proof of real history of Sikh 
religion. Even their areas of knowledge are not adequate to 
scrutinize the facts with satisfactory approach. Only the authentic 
nearness of Guru Nanak-truth can make the use of facts available of 
any kind in a reasonable approach.To clarify the incomplete vision 
of all these historians the writer had arranged a new system behind 
the image of real history. Even Sirdar Kapur Singh and Dr. Ganda 
Singh do not possess sufficient knowledge to make justice with Sikh 
religion. About some Sikh scholars the view points of the writer are 
very strange, convincing and humorous at times : 


If there appears some revolutionary ascendancy against supposed 
“Dasam Granth’, then Shan Sahib will also bend his indicative head 
before prevailing strategic posture, otherwise he will be associated 
in ancient community. If Sirdar Kapoor Singh and Bhai Vir Singh 
had accepted “Fatehnama” the first stage of “Zafarnamah’’, then 
Shan Sahib also like the beat of a drum will participate in this 
campaign of wrong mission. In his book “Chardi Kala” and “Chardi 
Kala de Punj” such predictions are clear without any doubt. The 
conclusion emanates only this that Shan Sahib to his movement of 
vast fact-knowledge of history had not been able to melt in some 
different form of genius of converting epoch. Instead of enriched 
with hundreds of concepts Sirdar Kapor Singh of philosophy, 
classical mythology, myth, religious books and languages also 
through the total compositions from “Prashar Prashan”’ to “Sachi 
Sakhi’ of him in the form of history-contemplation he does not 
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bring in radiance to any complete image. His consciousness is 
flourished with graceful knowledge facts, but because of some 
personal hollowness he could not glimpse Guru Gobind Singh upon 
the conjunctions of his unattached glitter of epoch and the darkness 
filled with fallacy. In him the first and swelling more than all was 
this slit/breach that the realistic feeling of human nature was not up 
to the boundary of satisfaction. 

The ideas of the writer about the famous intellectual of his time 
named Sirdar Kapoor Singh are also very interesting and peculiar 
with comparison to putative intellectuals of his time : 


Instead of enriched with hundreds of concepts Sirdar Kapoor Singh 
of philosophy, classical mythology, myth, religious books and 
languages also through the total compositions from “Prashar 
Prashan” to “Sachi Sakhi’ of him in the form of history- 
contemplation he does not bring in radiance to any complete image. 
His consciousness is flourished with graceful knowledge facts, but 
because of some personal hollowness he could not glimpse Guru 
Gobind Singh upon the conjunctions of his unattached glitter of 
epoch and the darkness filled with fallacy. In him the first and 
swelling more than all was this slit/breach that the realistic feeling 
of human nature in him was not up to the boundary of 
satisfaction. The second fault of the consciousness of Sardar Ji, 
which was the complementary of previous deficiency, is this that to 
him was incomplete recognition of the temperament and method of 
conduct of Mughal Kings (As moment after moment changing 
moods of Mugal Kings, slipping decisions, the blind avarice of 
administration, the merciless punishments making Islamic law 
unseen, the slipping friendships with Sufi saints having self- 
contradictory feelings and the attachment in part of Mugal history 
with Guru History). The third fault in the approach of Sirdar Ji was 
this that to the period of Guru Gobind Singh up to the divinity of the 
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martyrdoms of the eighteenth century he could not perceive in 
subtle historical continuity, and after the division of Punjab to the 
agony of Panth he could not melt in some powerful meaning at 
international surface. 
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Khalas Kudrat 


Now we reach toward the self-made concepts of the poet/writer 
which are carved from the unfathomable, extremely vast and 
unlimited depths of Guru Nanak-truth. His highly enlightened 
concept of Khalas Kudrat. Khalas Kudrat appears peculiarly as a 
comprehensive process to sight and meditate through collective and 
individual subtle contemplation. The man glimpses in such a subtle 
proportion that the whole things become visible before him in their 
original and authentic feature, he contemplates in such a pure way 
that he can estimate the real shape of things, and he lives in such a 
brimful feeling of familiarity that the unchangeable beauty of things 
assimilate permanently in his recognition. Then can we imagine 
Khalas Kudrat only a mere sight? Not at all, Khalas Kudrat is 
assimilated in that sight, which is chiseled by itself. The accurate 
and unchangeable feature of things is different from the sight of 
anyone, but Khalas Kudrat had also placed it in the sight of man. Or 
we may utter that the real feature of things, totally in different and 
correct form glimpses itself melting in the sight of human 
contemplation. 

Which part of Khalas Kudrat brings in front of us the subtle demand 
of man, it possesses its six forms but we can also imagine them six 
surtes ( awarenesses/ consciousnesses), six features, six melodies, 
Six existences, six places. 
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Uchi Surte is an essential part of Khalas Kudrat, but it is also a level 
of measurement to recognize it. In reality every part of Khalas 
Kudrat is a faultless way/journey of its recognition. How does it 
recognize in a correct and convincing way the different exaltations 
of the global elite geniuses in their prescribed areas? To convince 
the global reader about this wonderful truth it is not easy for me to 
be an accurate substitute of the genius of Harinder Singh Mehboob. 
I only want to convince the reader. Therefore his citations in some 
detail will be more suitable to fulfill my main purpose : 

Uchi surte has a different original field than the psyche, archetype, 
and anima of C. G. Young. These mingled concepts of psychology 
and philosophy of C. G. Jung describe the situation of creation and 
origin of the vast field of individual and collective movement of 
three periods of time, but the main vision behind these concepts 
remains in the explanation of countless features of a particular 
human mind and hundreds of human minds within a fixed world. 
The background of these concepts gives mainly the information of a 
power whose romance of vastness and space gives the illusion of its 
metaphysical sources and existence. In contrary to it, the mind 1s the 
portion of uchi surte. The abstraction of uchi surte is very vast than 
the powers of the mind, but in its conduct, it contains the power of 
the mind with it. When it becomes visible, it looks in the proportion 
of invincible beauty and always appears in unchangeable moral 
adornment. It is not disinterested; it has continuity of blessing. Its 
physique cannot assimilate in calculative reasoning. The psyche of 
C. G. Jung, absolute idea of Plato, and the spirit of Hegel are able to 
unveil the secrets of intellect; they have sufficient beatitude of 
imagination and logic, but at the time of their creativity, there 1s no 
unobstructed, continuous, and permanent blessing of nature 
designated since beginning that takes birth uninterruptedly in uchi 
surte, whose natural result comes out at the birth of any beautiful 
shape. 
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When the things of the world see the illimitability of uchi surte, then 
they do not feel lost in the above mark of signless nothingness, but 
adopt as its own the aesthetic of its intimacy. There is such rare 
friendly feeling in uchi surte, which 1s not available in the pure 
reason of Kant. This intimacy insists in doing for things the feeling 
of their “originality”, and it makes them free from the exclusive 
burden of trivial things. Uchi surte gives a thing its original 
illumination. It explains only its one existence-center, and it takes it 
to the full growth of its ultimate goal. 


The direct proof and direct philosophy of Uchi Surte is impossible 
to provide in any shape. It's repleteness can not assimilate in words 
and images. Uchi Surte utters its inkling in its own sources, but 
never appears in the visibility of comprehensiveness. It gives the 
indications of its “reality”, but never manifests it. In the writings of 
Plato, Chuvang-tsi, Confucius, Kant, Hegel and Nietzsche are 
sufficient portions of Uchi Surte and at many times making firm 
allusions towards Uchi Surte, make sharp the mysticism of its 
existence, but still we shall have to accept that the main source of 
their chief birth place is mere intellect and imagination. At other 
side of it to give the genius-shape to those great scholars and to 
bring them at this higher designation of wisdom, which history and 
collective human mind with extreme pulverization and powerful 
pure style poured their share; we declare it Uchi Surte. Yes, if any 
congregation of feeling, knowledge and imagination in words 
establish its meaning of three periods of time, and give the proof of 
its coming of the prophetic voyage, and connect its relation with a 
divine blessing in authenticity, then its book shape we shall declare 
as miracle of Uchi Surte. To scrutinise at this level, Bhagvad Gita 
and The Book of Tao, are the illumined proof of Uchi surte, when 
the Book of Poetry (the Sheh king) and the book of Nietzsche “Thus 
Spake Zarathustra” are only the product of intense imagination, 
which have their relation with mere poetic philosophy. In Koran 
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Muyjid and Guru Granth Sahib are safe and sound the whole shapes 
of uchi surte, but these sacred scriptures which type of religions and 
in which modes has built, these become proof of it, that the original 
investment and mystery of these sacred scriptures is precise even 
out of uchi surte, somewhere further on. The existence of these 
scriptures is immense and venerable than uchi surte. Uchi surte is 
present in every excellent labour and significant existence, but 
somewhere it has chief degree, somewhere it has nearness, 
somewhere it only appears as helpful. 


The Meaning of Peerless Simplicity in khalas kudrat is to disembark 
every counterfeit triviality from the scene. There is no doubt here, 
that in the sprouting vista of khalas kudrat, the presence of diversity 
is a natural expression. In the time, cosmos, mind, knowledge, and 
in imagination, there is a profusion of views. It is very clear that the 
views may be anywhere, the trivial thinness disorders them. The 
original proportion of scene, real shapes, primordial appearances, 
and its pure deep-seriousness is covered with the sluggish 
movement of the wrong-proportions of counterfeit and transitory 
existence. The diluteness of fragile rules spreads its net all around 
the original beauty, and in the universe near the ultimate reality 
establishes the strong and dense illusions of false distances. 
Chavang-tsk of China only in the hands of this rotten, scorned, and 
diseased structure, glances them going to destruction the wonderful 
originality of human temperament, the nature of morality, beauty 
grown from originality and the thirst on for the sources of 
unreachable deep sound: “The old, the yellow emperor first 
interfered with the natural goodness of man, by means of charity 
and duty (through the ceremony)...... PONG, acadoe Those who seek to 
satisfy the mind of man hampering by melody and ceremonies and 
affecting with charity and devotion wish to provide satisfaction, 
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they have lost their original nature.” The portrait possessing 
plenteous depth than the structure of this heavy surface, accustomed 
(to ancient grace), and having the “reality” of primordial-eternal will 
be a surety of bemisal sadgi (“matchless simplicity”). With the 
freshness of this bemisal sadgi, uchi surte keeps coordination with it 
and lives. The existence of vajai tark is also possible only with its 
coordination. When the moment of bemisal sadgi sprouts, then in 
the collective historical consciousness a powerful revolution springs 
in freshness, and when “the emancipated from avarice the nameless, 
holding the freshness of the grace of the primitive-eternal” ( Lao-tsi) 
sprouts in repleteness in countless stories, then in the spiritual 
atmosphere of that time-space the new religions turn sideways. 
When the depths of the history made visible in the unbroken- 
testimony to its full grown long lived newness, when the nature of 
countless people glimpses the comprehensive beauty of its ‘yes’, 
when in circumstances the question awakens to break the pictures of 
vulgar and estranged ceremonies, then at that auspicious period the 
khalas kudrat had also been emanating the moment of the peerless 
shape of simplicity. 


The faith-puissance (sideq parbalta) of khalas kudrat gives the first 
strong decision of the grace of humanity. Untam nahn (“ultimate 
negativity/barrenness ”) declares meaningless the mark of the 
humanitarian existence. The uncertain frustration of knowledge 
leaves no such corner for man, to which he may claim as his own. 
The ultimate result of the dry circles of Vedanta also makes man 
position-emptiness. There is rigid disinterestedness in it, which 
declares man as a meaningless lost existence. “The science of logic” 
of Hegel presents at least some review of hundreds of existence 
views from the single-layered dried mechanical results and the man 
is to be seen hanging like a fragment in the disinterested 
complications of mechanical movements: Meaningless and 
changeable existence! (The historical spirit and its science of logic 
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do not come in satisfactory co-ordination in Hegel). The Hindu 
abstraction also remained separate from its social concepts; there is 
no place in it for the shapes of morality to make itself fit well. It is 
the sidaka parbalta of khalas kudrat that makes a place in the 
abstract conduct of morality and the beyond mark (aachainta). The 
accurate design of conduct and the divine shape of human nature are 
not merely limited to outward historical situations, but they also 
have their free reality. Morality and civility have some inner frame, 
whose relation is totally away from the outward history with some 
other forger. The outward frame of morality looks fixed in 
historical wear-tear, but sidaka parbalta looks in movement the 
promise of its existence in far of abstract melodies. The originality 
of the particular existence of man will not be damaged till all the 
aspects of great/vast rule are not lost in obscurity, which are the 
main source of that originality. So sidaka parbalta (‘puissance of 
belief’) fixes the beauty of humaneness at that place, where the 
possibility of its ‘existence’ is accepted in negativity (nahn). The 
physique is though at one place, but its significance and its inter- 
relations are everywhere. 

Literature, philosophy, art, and science are the parts of the grace of 
humaneness. They themselves are not sidaka parbalta, though in 
their background and awareness the existence of sidak parbalta is 
necessary. Sidak parbalta surges the poetic-awareness of Shaik 
Saadi’s “Bostan.” It is in his collective abstract image, though at its 
representation smartness of intellect makes it heavy with immature 
calculative schedules of morality. In the center of the “Prophet” of 
Khalil Gibran, sidaka parbalta is definite, but an imagined beauty of 
morality does not make possible the existence of determined 
balance in the “originality” of morality, meaning thereby the “real” 
of morality is under the bondage of romantic mist, making no 
permanent place in antam hai. In Thus Spake Zarathustra, a new 
morality of humaneness looks approaching nearness of antam hai, 
the standardized beauty of human nature that looks melting in 
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completeness: “Accept as truth, I am dense forest, and the night of 
dense trees! What who remained fearless in my darkness, he will 
achieve under my cypresses the banks full of rose flowers.” The 
“dance song” of Zarathustra (the dance song 32), in timelessness it 
produces melody of life, and in the cool directions of death spreads 
its invisible enlightenment of heave. The fierce victory of man by 
the destruction of things approaches its ultimate reality. Awakening 
such truth of life all around is the name of sidaka parbalta. If it were 
not in favor of prevalent and historical values at such extreme the 
quantity of swaying and defective eccentricity, then Thus Spake 
Zarathustra must be an unparalleled creation illuminating sidaka 
parbalta, but it did not become possible. C.G.Jung , in his 
similar creations such as Modern Man in Search of Soul, On the 
Nature of the Psyche, and Psychological Types, the wonderfulness 
of countless colored minds and the vastness of the different creative 
movements make fit to move permanently in the time, history, and 
myth; but his survey remained excited in the calculation of visible 
movements of variability and he did not prove to establish in antam- 
han the unpolluted part of the collective mind. Perhaps it is the 
helplessness of the subject field of psychology, but this compulsion 
of C.G.Jung maintains achievement of sidaka parbalta during his 
young stage of childhood. In the writings of Confucius of China up 
to the length of three periods of time 1s the description of 
unparalleled aspects of humaneness, but this description lacks that 
warmness that can create the illumination of sidakak perbalta 
(puissance of faith). But the saint image of Confucius fulfills all the 
conditions of sidaka parbalta; because of these, his writings acquire 
the proof of the existence of sidaka parbalta. (The coolness of the 
writing of Confucius does not spoil the proportion of his saint 
image; it does not make any loss of his depth and does not break the 
invisibility of his shape through any inclination, but on the whole, it 
gets spiritual beauty from his saint-image.) 
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Vismad nakash (“feature of ecstasy’’) is a perfect sight, which 
perceives man in his totality, but also connecting the length of three 
periods of time with the vista of space-time, represents it in 
complete shape. The four parts of vismad naksh of khalas sudrat— 
uchi surte, vajai tarak, peerless sadgi, and sidak parbalta—are 
present, but vismad nakash makes free these four parts from their 
responsibilities, rights, conducts, and motives of genesis and gives 
shape to existence like itself before giving rise to questions of 
frustration such as why, what, how, and for what. 

The chief quality of vismad nakash is that it sows the scenes of 
“now” in antam hai, and fills them with inebriation to make them 
celestial. All the images of time, morality, and literature have their 
special place in the vistas of “now.” But that particular situation of 
vismad nakash (“mark of ecstasy’’) belongs to the second situation. 
Vismad nakash in its first situation of fraction billows in human 
nature, feelings, and imagination. (The word section is used here 
particularly because the satisfactory completeness of vismad nakash 
forms only in the collective mind, not in the individual mind. The 
sights of hun (“now’’) are only the product of the individual mind). 


Vismad nakash fills such ecstasy that the largest emptiness of 
forbiddance goes beyond ‘hun’/now and in the second glimpse 
transforms into hun. The vismad nakash descended into the image of 
hun (now) gives recognition of its ‘real’ and announces the way of 
its existence or we can Say gives the feeling of its configuration. In 
“The Knight Song” and “Involuntary Bliss” of “Thus Spake 
Zarathustra” are features of two different conditions of vismad 
nakash, but they themselves are not vismad nakash, though their fast 
feeling of contemplation can connect the man with their real 
conduct, which is hun of the mind of Nietzsche, the vismad nakash 
of the scenes of hun in the vast scene of collective human mind can 
contribute, but many times it remains a separate free wave (ripple). 
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In literary image which is to be the isolating form of vismad nakash, 
if it melts in the ubiquitousness of time and makes its association 
with collective conduct, only then it moves in immortal shape, or in 
the single layered length of time does not reach at any other 
achievement without assuming the significance of ‘unit’. Further 
ideal literary image, particular moral values, the unparalleled modes 
of beauty, the blessing of the mother and the utterances of saints, 
which are temporary ‘units’ of direct or indirect vismad nakash are 
the particular conditions of their own to assimilate in their common 
attitude and to become the status of morality. The association with 
religion is the greatest condition of all, and the association of khalas 
kudrat does not confirm as much period with religion as long as akal 
fateh does not receive it in its approval. 

Vismad nakash is an eye that draws as the flood of freshness from 
an inert state and in the loneliness of death burns the secret of life 
suddenly like the fire in a forest. Vismad nakash is the bloomed 
desire after achieving the destination and the happiness to measure 
the ocean with sight, 1s the satisfaction of a complete journey and is 
the belief of to be 'real' in oneself. Vismad nakash is the creation of 
the delightful genius; not false, 

is not such intoxication to drown in lethargy. When vismad nakash 
is at the stage of khalas kudrat , then, in the words of Moulana 
Rumi, his face is toward the friend (‘an yake ra ruae ou shud suae 
dost’), but when vismad nakash is in akal fateh it means the 
universe of religious blessing brightens its splendour, then his face 
is itself the face of the friend (“‘veen yake ra ruae ou khud ruae 
osat”’) (Mathnavi-book One). 

Which distinctive relation of khalas kudrat is with the excellent 
mind of man, that is manifested clearly above. Now we shall have to 
look, that khalas kudrat which share contributes in that greatness of 
man, that is only the peculiar pleasure of his distinctive 
existence. The historical feeling of man is deponent, that when the 
primeval freshness of religion is exhausted, the human beings begin 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


to cool. Many times when the sources of human greatness become 
dry in time, then the great man is needed to be imagined, but the 
imagined levels of his greatness sprout from the single layered and 
the diluted unit of the manipulation of consciousness because the 
original warmness of greatness had not been in the fibre of time. At 
such time, the conduct of khalas kudrat really becomes 
revolutionary. It makes the mind of numberless people warm and 
fresh and also collects their excitement in resplendent morality. 
Taking morality out of the rotation of cool and lifeless ceremonies 
fills it like physique with deep feelings of senses, it shapes it like 
fluid poetry and makes it attractive like beautiful features. The 
countless pure flows of intellect travel in continuity, reincarnate the 
freshness of morality, but still they continue in flow. 

The pure flows of intellect perform to awake countless human 
conditions, and every individual awareness swells powerfully to 
grasp the huge shape of contemplation. In many positions, that huge 
shape of idea is not perceived, but with the effect of that inner 
conduct, the existence overflows to blazing purity. Here we give the 
example of the Divine Comedy of Dante. Where is the real 
existence of’ “Divine Comedy”? Our answer is that in any 
relationship of khalas kudrat and akal fateh resides the complete 
idea of “Divine Comedy.” Then the numberless portions of khalas 
kudrat melted in human awareness for years on end, and also 
collided with them continuously filled with intense flavour, and 
gave the allusions of any uncertain creation unceasingly. With this 
inspiration of khalas kudrat among the awareness of human beings, 
some had tried to perceive the savior-ecstasy, and desired to 
estimate the peregrination of inferno, purgatory, and paradise in the 
intense sight of creativity, but they did not succeed. At last, khalas 
kudrat with the favor of exalted and supreme powers than itself with 
all the ancient flows of pure intellect had maintained the connection 
of awareness of Dante with whose co-ordination and proportion 
“Divine Comedy” transforms in contemplation. 
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Here, the example of Dante is more appropriate than the Milton and 
Tagore, because in Dante khalas kudrat 1s in its fertile second view 
and already sanctioned sight of natural preceptor, and is in complete 
awe-inspiring appearance of composition, when in Milton and 
Tagore khalas kudrat is in its single layered circle, so it is 
incomplete from the views of its own creative-principles. Therefore 
it can be declared, that khalas kudrat favors to create drifts in the 
world to meet the great poet, Gurmukh (Sikh disciple), saint, 
enlightened man and prophet, it assimilates in their conscience, and 
ultimately becomes the part of it. Khalas Kudrat makes its extension 
in religious practices, highly inspired poetry, morality of living 
feelings, and in the strength of classical tastes of senses and then 
adopts the shape of their divine material. 


Now we have to see, that vistas which are not possessing forms of 
khalas kudrat, but keep only in them its large or small parts, how in 
them khalas kudrat passes through, and which forms of results 
brings forth. The existence, creation, and peregrination of regions in 
khalas kudrat are countless, but those chief regions that have kinship 
with fate and intellectual-artistic perception are by and large seven 
in total number: (1) myth, (2) philosophy, (3) literature, (4) nature, 
(5) history, (6) man, and (7) religion. Khalas kudrat purifies these 
regions; through its conduct of purification, it brings creative 
intensity in these regions, lives in them, and in the conduct of living 
becomes their occult (or only able to assimilate in sharp vision) but 
the inseparable shape. In the above-mentioned regions, the 
particular fresh movement of khalas kudrat, significative melody 
and about the meaningful-style are present some gestures (I will 
refrain from giving concrete examples, but will bring forth only 
doctrinal points). 


1. Myth (Pauran) 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


In the pure shape of myth, khalas kudrat exists, but it has no place of 
existence in its extra parts. The countless ramifications of myth gush 
out from khalas kudrat, to whom its power gives its inner shape 
continuously and prunes continuously to its outward extra parts. 
Myth never becomes totally united with khalas kudrat because it is 
burdened with too much superfluousness, though it has its definite 
relation with it( Khalsa kudrat). From the depths of khalas kudrat, 
the multifarious rules of the movement of the human mind attract 
the myth toward the physique-world; and according to the merit- 
chatel of human mind and the quantity of purity of the method, 
khalas kudrat helps him to create myth. So the base of the aesthetic 
of myth in the moment of touching the khalas kudrat should be 
perceived only in particular condition of human mind. At the 
moment of touching khalsa kudrat it is very difficult to fix the 
authentic form of a myth, because at that moment it wanders beyond 
the world of regions of the dream and collective unconscious of 

C. G. Jung , and at that moment, it is totally a free artistic melody. 
When the myth assumes the form, then we with the help of 
intellectual analysis can reach to the result, that some myths are near 
to khalas kudrat, and some are far from it, or these myths are pure 
while some are mixed in large quantities with different thin tastes, 
but it 1s never correct at any time to declare any myth a visible 
manifestation of khalas kudrat. When the outward shape or physique 
of the myth appears in complete form on the surface, then the 
nations that create it and make use of it, their religious, historical, 
and artistic experiments start to fill in its existence. In that way close 
together with beauty in myth the lethargy of nations, tiredness, 
avarice and the portions of meanness collect their diseased and 
lifeless forms, and round its pure technique spread out a 
disorganized tastelessness. The myth falls apart from khalas kudrat 
and is filled with detailed descriptions. The intellect at the moment 
of uprooting the meanings from its symbolism exercises with sterile 
and meaningless strength, and the ritualism spreading the net of 
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avarice takes the life in its stranglehold. The lethargy of national 
imagination and thinness, preaching of fragile tastes, | narrowness 
of materialism and the coming of the deterioration in the great idols 
- all this makes the appearance of myth hideous, ties it in absurd 
stories, and creates in it the haphazard situations of unnecessary 
details. On the other side, the aesthetic of national mind makes 
continuously aware the inner excitement of the beauty of myth. 
Exactly this type of tragedy had happened with Indian myth. The 
hundred aspects of Indian myth are under obligation of higher 
metaphysical rules, but the conduct of Hindu religion and then 
wandering at the surface of its commercial thinking of ritualism for 
centuries, it damaged the aesthetic of Indian myth, and changed its 
abstraction in rough haphazardness. But contrary to it, the myth of 
Greek and Rome maintained its existence in the atmosphere of 
philosophical, aesthetic, and artistic activity, and because of it in its 
beauty remained confederate unity. Even the moral degradation of 
the Roman empire did not create much loss. With comparison to 
Indian myth, the myth of Greek and Rome is more near to khalas 
kudrat. The death ceremonies, astrology, and the rituals coming in 
the boundary of “Lee”, gave enough loss to the myth of China, but 
the vastness of the epical grace and repleteness of it do not allow it 
to go outside the area of khalas kudrat. The religion in its original 
and real form is neither the progenitor of myth, nor emanates from 
it. The progress of religion is “self 
existent” in its particular limitations, and remaining detached and 
above from myth, it makes it continuously rich. Yes, in the rules of 
khalas kudrat, giving preference to the needs of time religion makes 
myth its own part, though it keeps free its “beginning of all without 
beginning’ (aad aneel) shape from it. If the real and original center 
of religion cannot remain above and detached from myth and if 
myth starts to lead its chief existence, then the khalas kudrat of 
religion loses its musical rhythm from akal fateh. In as much less 
quantity is religion detached from myth, and in which more 
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quantity it achieves its provision from myth, in the same proportion 
is deficiency of prophetic elderliness/venerability in any religion 
and in the same proportion of deficiency is his relation with akal 
fateh. The chief weakness of the Christian religion is this, that 
around the time of the crucifixion of Jesus Christ and his 
resurrection which philosophy and conduct is imagined, it is much 
under the obligation of three or four myths of the Middle East, and 
the Christian religion nourishes on the symbolism of these myths. 
Hindu religion in the shape of idol worship achieves its major part 
of nourishment from Indian mythology, and also from the myth his 
professional ritualism and his professional supernaturalism take 
birth. On the whole, the supreme existence of Hindu religion 
depends upon the myth. Hindu religion takes very little aesthetic 
from myth, and in lieu of it gives very little aesthetic to it. So the 
khalas kudrat of Hindu religion conveys life in a very small degree 
from the complete dignity of akal fateh. Contrary to Hindu religion, 
Islam uses in its prophetic venerability a small portion of the myths 
which he entails from the tradition of ancient religions, and the 
grace of the grandeur of Muhammad wanders above the small 
splendours of myths which is vastly more powerful, very much 
spiritual and in more powerful detachment; even the concept of 
chief Mahdi do not overwhelm on the untouched remoteness of the 
originality of Islam. In the same way the myths moving round the 
Sikh gurus, they remain only in small portions of the primeval 
originality of Sikh religion, and these myths do not take any part to 
make definite the original centers of the Sikh religion. The chief 
myths of Buddhism, Islam, and Sikh religion are helpful in 
understanding their spiritual splendor; but these myths never get 
such positions to become the foundation of supreme doctrines of 
these religions. For example, after the death of Guru Gobind Singh, 
meeting his enlightened Sikhs in barren places while riding on the 
blue horse do not become the basis of his life picture, conduct, and 
philosophy from any side, though that particular shape of him helps 
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only to understand the beauty of his love of unselfish kindness. 
(Many times these religions in the mode of their deterioration 
become the slave of those rituals that sprout from some trivial and 
rough myths of materialistic inclination, but this is not their 
principal condition). The conduct, central doctrines, philosophy, and 
even more than all upon their faith overwhelms the symbolism of 
myths of Judaism, Christianity, and Hindu religion. It is strange; 
even countless myths of Buddhism are helpless to attack on its 
central existence, but they prove to be cooperative in establishing its 
contact with khalas kudrat. The main reason of it 1s, in Buddhism 
Gautama Buddha, abstract philosophy, artistic aesthetic and the 
interesting congenial of human-mercy in the creator of its prophetic 
venerability and in its total construction the myths participate in the 
second role. Yes, Buddhism at the time of the illumination of its 
abstract aesthetic beckons them for help. 

The myth cannot become the burden of any type upon the prophetic 
venerableness of Sikh Religion. Without the harmony with its pure 
naked consciousness, it will change the spontaneous flow of religion 
in speechless petrified views. 


2. Philosophy 


Philosophy, in whose background are numberless different histories 
and rise and fall of intellect, in its principal situation is the product 
of khalas kudrat. If it has to be faithful with its base, then it is 
necessary for it to establish its relation with the impulse of life and 
not allow to petrify in its temperament the properties to continue to 
explore. If the search of philosophy is in the right direction, then in 
its destination will essentially include literature, delicate arts, and 
religion. Generally it is observed that the intellectuals with a wish to 
make philosophy self-dependent and absolute take it so much far off 
from the throbbing of life that its intellectual dispersion melts into a 
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lifeless idol. Kant and Hegel were the worshippers of truth, but they 
did not allow philosophy to be harmonious with life, and they tried 
to explain its existence in mere artificial freedom. They created in it 
an emptiness of dry aloofness. In this way, a conceit occurs in 
philosophy, and from the aspects of khalas kudrat, its blazing 
vibration of flow becomes cool and petrified. Marx revealed love 
with life, and the slogan of justice elevated for the insulted and 
humiliated, but ultimately the vast and brimful voyages of life are 
tied in the single layered fibre of intellectual description totally. 
Marxism is in the imprisonment of intellectual idol worshipping, 
which is very limited, and whose intellectual light of exoteric is 
very dilute, and on its back is the burden of too much dense 
darkness of that which is ignored. Accepting his intellectual 
description as complete or self-dependent Marx gives ultimately to 
his philosophy the form of conceit. When philosophy is to be 
drowned in its worship, then the fertile sources of art are 
unapproachable for it, and the myth cannot receive any freshness 
from it. If the philosophy in the atmosphere of religion worships 
itself, then in religion the fragile existence of magical formulas for 
attainment of supernatural powers and inexhaustible chain of 
utilitarian rituals with their complications and illusion-nets arrive to 
penetrate in it. The religion that surrenders before the conceit of 
philosophy, the main part of its collective consciousness remains on 
the professional surface, and is deprived of the great dignity of akal 
fateh. 


3. Literature 


a et tt tt ht et th i et i ete 


When literature begins to assume its form in the human 
imagination, it wanders in the direction of the congregations of 
khalas kudrat, and in which proportion it is great, with the same 
proportion it will be near to khalas kudrat. After assuming the 
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symptoms of probable conduct in khalas kudrat, the dignity of 
literature will be established according to its degree of greatness. If 
the literature is joined with the deep sources of khalas kudrat, then 
its relation with the pure form of myth will doubtlessly remain. In 
this favorable situation, the literature will take philosophy in its 
engulfment, will assimilate it in its melody completely, and in 
human morality it will make the quiver of khalas kudrat subtle and 
brimful. Only in such condition, the literature understands the 
ultimate actual form of religion, it makes it inseparable part of its 
equipment, and proves to be helpful to give it competent observation 
of vision, but even in its excellent and supreme position it is never 
coetaneous to the ultimate original form of religion. With 
comparison to religion, the literature deserves second position. 

If the literature has not achieved the dignity of the scripture, then in 
its imagination, the pleasant illustration of religion in its 
spontaneous natural hue is very compulsory. But if the literature has 
achieved the appellation of scripture, then it 1s not necessary for it 
that it should fulfill every condition of excellent literature. The 
scripture cannot be limited to the conditions of superior literature. 


Khalas Kudrat connects the relation of Scripture with the direct 
prophetic conduct. The prophetic conduct establishes its existence in 
a historical picture, and the scripture becomes such particular part of 
historical picture, which cannot be separated from that picture 
without breaking it. To estimate the Scriptures at the level of 
literature is an adamant apostasy and also misunderstanding about 
the spiritual splendor. The scripture should be observed in the 
conduct of the rhythm of prophethood, which is always melted in 
the proportions of a particular historical picture, and to see their 
original scribbles khalas kudrat is too much conducive. 

As the literature with habitual action goes far off from khalas 
kudrat, then in the symbolism and doctrinairism of outward surface 
becomes the victim of complications. 
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4. Nature 


~Ne nmr an ae a 


The whole nature is not khalas kudrat. When from any action of 
uchi surte, or through the vibration of imperceptible beatitude or the 
spontaneous strength coming aesthetically from any aspect, or 
ineffable illumination from the unknown and recognized rules of 
original forms of nature upon a common point are strung in 
contracted system, only then the khalas kudrat is perceived in 
nature. Nature is only the swarm of views when the khalas kudrat is 
the mystic creation in the middle world of the vision and scene. 
Khalas kudrat brings the intensity of imperceptible in the 
perceptible, meaning thereby it ties countless imperceptible 
mysticisms of directions with it. Nature can be khalas kudrat only in 
smallish moments. So in the movement of history, its existence 
becomes trivial, but in the transformation of khalas kudrat becomes 
the life of the nature of history. 


5. History 


a a ete he te ht tt te te tt ee ie 


Khalas kudrat makes history, emancipated from portioned 
information. It strengthens it to see the history in its mode. In other 
words, khalas kudrat favors history to stand still in its original self- 
supported and disinterested rules. The outward layer of 
contradictions of the situation and date the khalas kudrat removes 
through the information of its deep origin. Or let’s say, khalas 
kudrat does not allow the situation and date of history to remain in 
broken degrees, but instead assimilates them in its higher meaning 
and holds them in its higher rule, vast shape, immense unity, and in 
higher truth, never subordinating its supreme reality to them. Only 
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then is it understood; its responsibility is not only to give the 
information of mere death, but also through the outward frame of 
incidents and informations the animate reality of man 1s illuminated. 
Through the religion, myth, human conduct, political forms and the 
prophetic rules, khalas kudrat prepares an authentic level (in which 
all portions of abstract knowledge are enclosed) and constructs the 
frame of history on this level. In that frame works a permanent 
planning which encircling the unconscious diffusions of people and 
their immense outward conduct makes their features upon the 
outward screen of time. The natural result of that conduct is the 
emanation of truthful history. 

To understand the above viewpoint, these indications will be 
helpful: before the outward visible form of history is used to be a 
formless history. Before this supreme circle of formless history, like 
the gigantic philosophy of the Bhagavad Gita ( chapter 10), the vast 
procession of human conduct, the three periods of time of its 
movement, back and forth of its thinking and creation and the 
answer of every ‘action’ of history are assisted spreading in one 
common sight. At this stage, the history is a complete sight and 
perfect vision in which the outward history can recognize the roots 
of its origin. The second circle of the formless history gives the 
information of that conduct of humanity, which assists in getting its 
proper place in formless history. The inclination of prohibitive 
conduct or positive perfection do not deprive it from its proper place 
in formless history. The third circle of formless history connects 
with the numberless esoteric and exoteric aspects of human conduct; 
or it is either in its favor or against it. The meaning of favor is, the 
overflowing of spiritual beauty in the social institutions; and the 
meaning of against it, is the repleteness of social institutions with 
the exasperations of tasteless debates of the layers of outward 
consciousness. In the collective human consciousness, according to 
the measure of propensity of materialism in the human conduct, the 
proportion of rough vulgarity establishes. According to the 
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proportion of rough vulgarity the feature-less history is against the 
conduct of humanity. With the diminishing of rough vulgarity, as in 
the manner of increasing sweetness in the conduct of man, similarly 
the propensity of formless history becomes in favor of it. 

The history that collects the description of smashed information, or 
the fact-worshipper history that discovers the results from 
contradictions of situation and date can never be a confidant of the 
deep mystery of history behind the social institutions. Khalas kudrat 
connects the outward fact-shaped wrecked situations of history with 
abstraction, or with its formless diffusion. 


Ca a te te he tt tt et tt ht tt tt td 


Khalas kudrat unites man with religion and akal fateh. Man is 
nothing in separateness; he is a mere portion of khalas kudrat, but 
when the man is making visible the splendors of spirituality, then 
his physique, made of the five elements, 1s larger than khalas kudrat. 
His correct thinking, his beautiful modes, the glimpses of his full-to- 
capacity passions, great distinctive quality, and the grace of morality 
are all parts of khalas kudrat; but at the time of the abstraction of 
triad periods of time, he is the owner of much higher vastness. 
When he is in the position of his greatness, then khalas kudrat 
comes to assist to make abstract his vision of knowledge and tastes, 
but it never achieves the position to be its preceptor. When man is 
to be in indolent moments, then khalas kudrat leads him also in 
parts, but in that position it is not possible for it to overbear upon its 
total tremendous existence. To the rhythm and balance of human 
existence to awake shaking jerkily up to depths is its chief 
responsibility. 
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7. Religion 


Ca et et tt tat tt tte tt Ait tte tt et ht tt et et te 


Khalas kudrat in itself is not a religion. It is only a meter to take 
measurement of the greatness and grace of religion. It is inside and 
outside the religion. The inner part is the equipment of religion; the 
outward part melts its form, gives it the shape of ethical rules, and 
also blesses it with system and arrangement. 

Khalas kudrat, through which the real forms of literature are 
recognized, in its last stage identifies akal fateh and the religion 
emanates. At this stage, khalas kudrat is under the shadow of the 
chief satisfaction: the beatitude of an undesired abstraction, some 
absolute taste, the feeling of the nearness of unparalleled existence. 
When religion is to be in existence, then in its lethargic moments 
with the help of khalas kudrat, it lives in contact with akal fateh. 
With its help, it can establish permanently the seeds of akal fateh in 
its physique. 


AKAL FATEH 
Akal Fateh is present in invisibility without any doubt; but its 
manifestation is possible only through the conduct of any prophet 
behind it. And further it's manifestation is in proportion of the areas 
bestowed to any prophet, and the puissance of any prophet is also 
the measurement of its manifestation in life and a nation carved 
from his such puissant power and its vastness, unfathomable 
approach in lower and exalted areas including every big and small 
thing. 
There are countless subtle surfaces of Akal Fateh, we can not 
measure its depth, breadth, ascent beyond estimated regions and also 
descent in similar unfathomable Inferno. We can not announce God 
to Akal Fateh at any cost, but it is the particular elegance of God, 
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and is the particular moment to reach upon a mark of prophethood; 
and is the name of his transformation in human beauty; and is a 
particular virtue to show the inexorability of man. 

The association of man with Akal Fateh appears at that moment, 
when it's indiscernible glitters wave in his feeling, it means they 
transform in his consciousness, and they begin to nourish friendship 
with it. Akal Fateh remains in the possession of man, up to which 
areas it holds him close together with it. But when it reaches further 
than his experiences, institutions and movement of history, then it 
does not remain in his hold, but from this un-human shape of man 
the belief of man never disagrees, because the visible shape of Akal 
Fateh entering in his consciousness had already awakened the 
strength of such belief. 

The terrestrial claims of the grandness of man, the vast areas of 
knowledge, the peerlessness of magic-miracles, the egotism 
radiating in the wrath of victories and in between the matters of 
complications of exoteric-esoteric the physique of man is nothing 
before the vastness of universe. Even his non-thing existence is 
more meaningless than the meaningless point; it is an absurd noise; 
and is an empty anonymousness standing in time. The man is not a 
character of even ultimate contemplation of “antam-hai’”’, but Akal 
Fateh had emancipated him from such meaningless non existence. 
Akal Fateh the meanest stature of man brings in the reminiscence of 
the rule-melody of exaltation of universe. It is the “witness” of its 
existence. It is a power to establish the mark of manhood in the 
particular contemplation of universe-virtues. It is an art to melt in a 
particular size of his meritless knowledge. The man is “existent” in 
visibility and size, because to his particular-existence is bestowed 
the continuous meeting of universe-journey. If the vast rule-system 
of universe had donated a place to man in its idea, then the area of 
stature and conduct of man instead of being so small in size holds 
the eternal right of its “existence”. Therefore the visible smallness of 
moment-existence of man the vastness can not make unseen at any 
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cost- because he possesses the eternal right of his “existence”. Only 
Akal Fateh conveys the man up to that graceful status. 

Before the coming of a prophet Akal Fateh begins to give inklings 
of its appearing even much previous times. As in the inklings of 
Semitic prophets the indications of the appearance of Muhammad as 
a seal of Semitic prophets. In a similar way, even Punjabi language, 
its alphabets carved by second Guru Angad Sahib, its legends of 
truthful lovers, its variety of grand cultures, traditions, nature and 
especially the Bhagatas of India give continuously the inklings of 
the coming of a prophet peerless in world prophets named Guu 
Nanak Sahib. Even Punjabi Sufi poets and writes of masnavis/kisas 
in different styles are preparing a distinctive stage for the 
uUlumination of Guru Nanak Sahib, and other nine Gurus 
continuously to manifest the Revelations of Guru Nanak Sahib in 
the form of other different nine Gurus. When the Guru or prophet 
rises as a new sun of brightness before the people in visible shape, 
then Akal Fateh is manifested in its outward shape. It means the 
prophet himself is Akal Fateh. According to Harinder Singh 
Mehboob, in Islam Akal Fateh journeys in the conduct of Islamic 
nation only for a very small period historically in a comprehensive 
shape from Muhammad Sahib and Khaliph Umar and after that even 
at the stage of Khaliph Ali it was inclined toward terrestrial 
tendencies. In his own words a brief quotation will be more suitable 
here: 

From the end of Khalifa Ali up to the tragic story of Karbla, the 
Islamic history covered akal fateh with the worldly effect of 
atheistic selfishness, and after that, akal fateh on the whole remained 
satisfied upon showing the unparalleled excellence of individual 
distinction. To set out with matchless force Tark upon the land of 
Spain after crossing the ocean, the style of Al Halaj to ascend upon 
the crucifix, before the battle of Kanwaha Babars’ breaking the 
bowls of vine and the martyrdom of Sarmad - are such examples 
which present only the individual majestic scenes of akal fateh, but 
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after khalifa Umar till now never Islamic history continuously for 
fifty years tried to tie wonderfully akal fateh in any concentrated and 
collected movement. Though tremendous form of akal fateh 
remained present in the chief current of Islamic history, it never 
turned away from its chiefly inspired movement, only in its 
historical creations till now is not manifesting its tremendous 
confederate form. 

But with comparison to Islam the manifestation of Akal Fateh 
remained continuously in Sikh Religion even after the departure of 
Guru Gobind Singh for fifty years in the collective conduct of 
Khalsa, which is an untouchable example in the history of whole 
world religions. In the history of these fifty years at one direction 
these fifty years are a concrete reality of humanity, at other direction 
the countless threads in its warp and weft are journeying with 
comprehensive warmness : 

Under this historical cosmos of fifty years, the hands of blood and 
flesh created thousands of facts, but behind those hands are the 
millions of movements of other hands, which change the visible 
facts in miracles. At one side these fifty years are a naked reality of 
history, but at the other direction this same naked reality has 
acquired a susceptive status of a glorious myth. The outward frame 
of history is corporeal, but it's entire subtle movement is 
metaphysical, inextinguishable and inexpressible. Through which 
reasons the real and local existence of outward facts reaches to the 
unquenchable range of the metaphysical universe? 

If in the background of any nation there is not the manifestation of 
the benediction of a prophet, then neither any collective history, nor 
any individual virtue descend to the mark of Akal Fateh. The writer 
gave here the example of Roman kingdom : 

Julius Caesar ( end of 44 B .C. ),Augustus (23 BC to AD 14), 
Marcus Aurelius (AD 161 to 180), and Constantine (A.D. 323 to 
337) are such great kings, but the Roman empire could not establish 
permanent values in history. Even the greatest excellence of Roman 
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history does not make an inexorable mark of victory on the 
universal faith. The great incidents that happened for centuries in the 
Roman empire does not create any zenith of spirituality. Constantine 
assumed the Christian religion for selfish motives. With his action 
of valor, the historical incidents did not enter from any aspect in the 
spiritual power of Christ. 

There was not a prophetic sound behind the Roman empire. Up to 
this, even the total perfect vista of philosophy with its delicate 
virtues does not establish an original historical law. The movement 
of rigid atheism did not favor to become numberless artistic 
qualities of the Roman empire the chief sound of history. Historians 
like Edward Gibbon, G. B. Burry, and Tanny Frank decided that 
outward calamities are the output of the reasons of corruption of 
wrong management, but their analysis is incompetent to reach at that 
point because of the absence of the needed quality of spirituality in 
the Roman empire; the corruption had entered in it and has scattered 
it. There was no place for the prophet in the abstract systematic 
arrangement of the Roman empire, in the mysticism of its total 
existence, in the reason of its fate and in the current of its collective 
consciousness. The vistas dilated for centuries here did not achieve 
the balanced movement in size and abstraction. The historical 
incident that was apprehensible remained in apprehension; it did 
not take any dream to touch the invisible fringe of refulgence, nor 
did it approach that. The history could not melt into the abstract 
symbol of akal fateh. The historians Adward Giban, J.B.Burry and 
Tennyson Frank lack such vision in background, therefore they hve 
the aberrant estimations about the decline of Roman Empire. Even 
about Hannibal ( 218 to 203 B.C.), Alexander (third century B.C.) 
and behind the victories of Napolean (1799 to 1814 ) respectively 
the planning of passionate intelligence, the cold longing of soldiery 
of Aristotelian philosophy and the subtleties of experience of 
genius of conduct had worked, but without any doubt the main 
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stream of the movement of their history was moving only upon the 
same ( and only the same ) surface. 

But Islamic poet Dr. Iqbal in his famous poem “Jawabe Shikva” is 
describing Mehmood Gaznavi and Ayaz reciting namaz standing in 
the same queue the battle-field, then he behind the planning of 
battles of Mehmood is glimpsing working the subtle mystery of 
Akal Fateh. The ideal of Mehmood Gaznavi might be defective, the 
historians can observe any subtle inclination of selfishness behind 
his victories, but his comprehensive conduct is built upon some 
victory of extremely exalted conduct of prophethood. His frenzy to 
break the idol of Somnath in reality is the manifestation of some 
spiritual ecstasy, which is not absurd but beautiful, and whose 
frenzy is the intensity of Akal Fateh, is not any meaningless 
insanity. 

Now we have to see that Akal Fateh which responsibility bestows 
toward man? How it blesses man. According to Harinder Singh 
Mehboob, the relation of man with Akal Fateh is the same as the 
relation of a seed is with fertile earth. The earth will hold the seed in 
a limitless status and in verdant shape, and will make its smallish 
existence the inseparable part of the meanings of progress. Akal 
Fateh to the destitute consciousness of man which may drop in a 
horrible space of anonymity after feeling a small swirl will make a 
partner of its vast richness. In between the terrible distances of time 
and space Akal Fateh to its existence will establish in the existence 
of man after transforming it. Akal Fateh is such a rule, which to the 
separateness of a point unites with familiarity conveying up to the 
ultimate journeys of progress, which without demolishing the 
existence of interdiction holds it independent from interdiction, 
which without decreasing the particularity of “mar’/die does not 
break it from “amar’’/immortal, which establishes the whole blessing 
of earth in a seed. Akal Fateh provides this knowledge, that a seed is 
not the whole earth, but the subtle form of seed is equal to whole 
earth - the blessing of earth is vast than earth, and the seed is also 
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equal to the blessing of earth. With the nearness of Akal Fateh a 
small thing assimilated in things of the whole universe, in this 
procedure it adopts the immensity of power of collective things, but 
its previous existence even in smallish form never loses its previous 
identity, if it has established its relation in the whole universe 
beyond the impediments of terrestrial things. 

When the real glorification of smallish existence of man possesses 
the right to stand in the rule of the heaven journeying in the beyond- 
surface, when “TI” to know the eminence does not involve 
unnecessarily in the calculations of distances and measures, when 
the consciousness of man does increase further carving the idols of 
informations, and when “T” assimilating in its real 
surte/consciousness adopts the relations became independent from 
the prison of inferiority, at this stage is descended the the status of 
pure ecstasy. At this stage is achieved complete renunciation from 
idol worship; because by leaving and making unseen counting, size 
and measure any one can touch the hem of this tranquility. 


Ca et At te tat et it tt at iit iti tims Titi tite tm dit i titan tt ict iti eit titi iat iti te ati iti tie Gita it ite tit tit dint tite dita ttm titi Ait at te et at tt tet tt td 


Ca i ee te tt ta et tt tet tat tit titi Ait at tt ta tt Ati tm eat it eta ta te ti tt eat iti tite Git tt dicta tit tae Tint tt Dita ttm Ait tit tt it tt et tt 


Now we reach at such inexpressible, untouched, unimagined and 
unuttered mystery of the burgeon of an idol, and how it sucks the 
primeval grace of any religion. In every religion appears such a 
horrible stage, when it can not raise the burden of Paigambri 
Bajurgi/venerableness of a religion, and its inner abode becomes 
completely empty of its original energy, and a current of decline in 
religion begins and the strangle hold of idol takes religion in its 
complete possession. What is the concept of Paigambri 
Bajurgi/Prophet Patriarchy according to the vision of writer/poet? 
When any prophet possesses the silence and puissant power of 
belief, gratitude, placidity and blessing of these four things in vast 
and unbreakable discipline in confederated shape at a miraculous 
moment, to this auspicious stage of prophethood is uttered 
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Paigambri Bajurgi/veneableness. The actual period of idol worship 
had been started much time before the appearance of a religion. 
Before the emergence of a religion there is a genius holding 
different measure and power. But because of conveying it toward 
idol-worship, many accidents happen in its way, and its sharpness 
adopts dimness. In the genius of a nation emerge stagnations 
continuously, the interdiction swells repeatedly, the weight of 
diseased indolence had to lift continuously, and at a particular stage 
the sterility overpowers their fertility. The nations possess such an 
aesthetic, which is hard to express in any definition. As this 
aesthetic will bring blossoming in a nation comprehensively, in the 
same measure the exalted genius of a nation will transform 
continuously in uchi surte/higher consciousness, and the 
consciousness of that particular nation will enter in the abode of 
khalas kudrat. But at other direction if this aesthetic reaches in the 
hold of interdiction, then this common treasure will happen to 
decrease continuously, and the stagnation of whole consciousness 
will begin to consign the marks of its exasperation. It is an 
unconscious period of idol-worship, which through its countless 
solid shapes establishes the faith of nameless religion of ancient 
man. Descending further this faith at this stage adopts the legacy of 
the deterioration of developed religions. 

The religion in live form is always melted in spiritual values, but 
the religion does not adopt these spiritual values in some outward 
calculated-estimated and single layered constitution. The 
achievement of these to religion is not in the form of single layered 
diffusion of place and in streaked length of time, but these spiritual 
values reach in possession of him melting in a melody of 
vismad/ecstasy. What is vismad? Vismad is utmost subtle 
consciousness, which had touched the physiques beyond time and 
space. It has its special taste, which is always deep than any vista of 
solidity and liquidity. In other words for vismad the visible reality is 
always in its possession of victory, because of it a sharp feeling of 
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possession remains in its hold : a particular relish or a peculiar 
inebriation. How much diffusion and depth may estimate of vismad, 
but we can not ignore this reality, that the background of vismad 1s 
always reasonable. There is a particular arrangement in vismad, in 
its background is a firm victory, and it holds a power to recognize 
itself. 

According to above idea vismad holds the inklings of beyond 
terrestrial world. We have to accept a particular wealth of religion. 
In its construction because of the feeling of the conduct of journeys 
of beyond visible world its presence is brimful with 
achamba/wonder. Therefore if the religion keeps vismad then it also 
holds miracle/wonder. For how much period vismad journeys in 
replete splendour, for that period achamba/miracle represents only 
the richness of vismad. It accepts its command and remains an 
inseparable part of its blessing. But as soon as the religion begins to 
adopt the rules of lethargy, in the same proportion the colours of 
vismad begin to wither. The liquidity of vismad is tightened in the 
solidity of idol-worship. When its freshness is emptied, then it 
transforms in a single layered counting-measuring fluency. When 
such terror happens upon vismad, then achamba moves adopting its 
independent existence. The religion in its deceitful-possession 
imagines it as vismad. At this period idol-worship swells from such 
horrible situation. 

Then at this stage a dubiousness happens in vismad and achamba, 
such a situation appears when both of them move close together but 
never support each other at this horrible stage. The achievements of 
any achamba are not sufficient for any religion, but it remains in the 
longing of any exalted feeling, which achamba can not bestow at 
any cost. The feeling of achamba exhausts the consciousness of a 
race spreading repeatedly in the directions of time-space of streaks; 
makes away from every type of amorousness; and unites it with a 
space of dryness. In that procedure achamba pushes race 
consciousness toward a dry and tasteless emptiness. The creations of 
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Hindu Simirties, Upanishads and Shastras are not free from this 
blame. 

Slowly achamba becomes totally unattached from spiritual values 
moving close together with it, and carves its rule of egotism 
according to the outward world and incidents, and begins to melt 
life in its constitutional feature. To the consciousness of religion if 
not in complete shape, but without any doubt in chiefship holds 
completely in its custody. It is only achamba/miracle/wonder, which 
awakens an inexhaustible longing for worldly power in the 
consciousness of religion. The man exhibits a blind hunger to hold 
in custody the time, space, physique and knowledge-figures. His 
consciousness becomes the restless avarice of these things. There is 
not any doubt in it, in the period of its beginning the man becomes 
successful to break the general rules of nature, but such 
achievements are not real achievements in the sight of the divine 
movement of nature. To live with stopping respiration, to fly in the 
air, to flow the water with an utterance and to hold victory on the 
enemy with the help of amulet-black magic such actions are not 
such miracles to make rich the experience of religion. Their 
achievement makes weak the flight of the consciousness of man, it 
grows a delusion of glorification in him, and makes strong its 
association with matter. With the power of rule-breaking of nature 
such achievements are holden : 

The different information-units of knowledge; 

The extension in the power of senses; 

To decrease the limitations and weaknesses of physique; 

In three-periods of time the knowledge of more things than in 
general; 

Supernatural power of speaking; 

The timely victory over matter; 

Feature-transformation and delusion-methods. 

The achamba moving in separateness can create its rhythm- 
association with wonderful-replete powers, and can grow miracle- 
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carving through them but doing such its action-area changes. Then 
the fault is definite in the wrong choice of its action-area.Faust of 
Goethe could not escape from the choice of Mephistopheles because 
Lucifer was already in his temperament. 

Now we shall discuss in berief the three particular shapes of Idols ; 
The Idols of Unapproachability; 

The Idols of Marvelous Conduct; 

The Idols of Philosophic-Subtlety. 


1. Idols of Unapproachability : 

All will be agreed with this utterance, that the feeling of man is 
attached with some unapproachable reality; there is restlessness and 
passion in him to touch an ultimate truth. When the religion is in its 
entire aesthetic, then it journeys in its uncatchable feeling of 
distances. The God becomes for him such uncatchable aesthetic 
which could never be encircled in any panel or frame of time and 
space. At this stage the feeling of man had always been independent 
completely from the complications of definitions and formulas. At 
this stage the God will provide to man the feeling of a beautiful 
miracle moving in vismad/ecstasy and in its harmony. Such 
nearness of God is a peerless and vastness of human feeling : 
Remained unreachable even after endless journeys, beyond 
comprehension, and therefore untouched radiance. The feeling of 
man through religion had brought untouched in existence. Religion 
itself was not untouched, but it was a definite touch to fill this 
untouched. But when any religion reaches in the strangle hold of 
idol-worship, then this touch does not remain in it, which may 
produce untouched. In the current of idol-worship achamba/miracle 
and super-comprehension are tightened in the frames of small 
intelligence, and become the chase of formulas. The God is changed 
in an innovation and reaches in the terrestrial hold of man, it means 
in the hundreds-thousands ideas nourishing upon the mercy of man 
an idea of God is also included in them. He can adopt hundreds of 
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provocations with this idea; building it in egotism in the current of 
dejection can demolish it, and in care-freeness and in estrangement 
can through it far off in half-oblivion. The idea of such God remains 
only spinning in matter-sports. 

For example, the genesis of man of mythical idea of Hinduism is a 
representative creation of the flow of idol-worship. Before the solid 
concept of genesis of man is born the solid concept of the universe- 
genesis. In the same procedure the caste-system of Manu Simriti 
changes the reality of beyond comprehension in a lifeless 
imitation.Jog mat and necromancy sprout a sagacity of mechanical 
system, or to give an unknown information, and their benefits are 
purely terrestrial? 

The Idols of Marvellous Conduct : 

The religious consciousness moves also in another way of idol- 
worship. Only to unite more contemplation upon the vistas of 
beneficial elements and because of non-existence of any subtle sight 
ultimately religious-consciousness begins to feel exhausted. 
Achamba/miracle begins to feel empty of far-off effects. It's 
existence remains only in the situation of diffused pictures of half- 
darkness. In such horrible condition the religious-consciousness can 
not observe any living experience of spirituality, only some outward 
signs of already seen regions can remember in a helter-skelter 
situation. Some demands are made from religious-consciousness at 
this stage : 

Some such metaphysical sources might be meditated, which may 
fulfill the physical needs; 

To witness the metaphysical sources, to build human faith upon 
them, and to remember religion as the part of Godhood the proof of 
some divine occultism may be produced. 

At the above stage of religion in the conduct of man is not the 
presence of Godhood, but the conduct with a counterfeit method 
tries to produce it in itself. The metaphysical concepts, myth ( 
particularly gods and goddesses ), customs, religious-ceremonies, 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


psalms, and the beautiful modes of greatness-more than all the 
whole system of exalted life reaches in the strangle hold of worldly 
purpose : 

Many religions of the Roman Empire, as well as the customs of 
Mithrawad of Iran, the ramifications of the Lee of China, the 
forbiddances of Jews, many mixtures in the Hadis of Islam and in 
Sikh-stories, the ancient religions of America as the gods of Maya 
and Aztec, bestowed in countless-numbers the human sacrifices and 
the customs-ceremonies filled with delusions and the complications 
of Hindu Yags and other rituals-are some such examples, which 
imprison the consciousness of man in system of single layered sign- 
circles, which emptying the radiance of Godhood bind the heart and 
mind of man in the hard chain of matter, and from these is availed 
the feature of selfishness to the conscience of man. This tragedy 
happens only then, if the movement of interdiction is overpowering 
the comprehensive system of religious-consciousness. 

In how much less parts of the system of religious-consciousness the 
movement of interdiction may be strong, in the same proportion the 
circle of tragedy remains small. 

But some times the shapes in sizes are independent from the strangle 
hold of idol. When any size is not in the imprisonment of symbol, 
when it is not in the hold of the representation of any abstract idea, 
but it keeps the direct relation of eternal-consciousness of religion, 
then this size is not an idol. Here the great genius Harinder Singh 
Mehboob proves with subtle reasoning against the view point of 
world famous historian Arnold Toynbee about his historical idea to 
declare Sange-Aswad of Islam of Mecca as idol-worship : 

It is a serious historical blunder of Arnold Toynbee to declare the 
prostration of the Muslims before Black Stone as idol-worship, 
because the black stone does not inspire the Islamic consciousness 
to melt into any symbol, does not descend it in any part of 
philosophical explanation; does not assist from it to the 
representation of any idea; but the Black Stone is the inseparable 
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direction of the unicity of God in Islam. The Black Stone is not in 
the opposition of idol breaking excitement of Islam, but is the main 
part of that main inspiration of the unicity of God. The Black Stone 
does not represent the local vista of an idea, but its divine scene is in 
harmony with the music of the whole Islamic feeling. When it 
cannot be separated for a moment from the intense flight of Islam, 
when it is the lover of the living movement of Islam, when it has not 
made any different existence in the stagnant-moment, then how 
Toynbee can say idol worship of its love? In the same way the 
genuflection before Shri Guru Granth Sahib is not any type of idol 
worship. Guru Granth Sahib is not the symbol of Sikh 
consciousness, it is whole Sikh consciousness. The mystic conduct 
of Sikh religion, its journeys of spiritual longing, the mystery of its 
manifestation in its birth and in its last form and the significance and 
its independent reasoning cannot be separated from Shri Guru 
Granth Sahib for a moment. Shri Guru Granth Sahib like Idols of 
any idea ( though that idea may be how much authentic and how 
much deep ) can never be made the substitute of that, it could never 
be made helpless for the representation of any tightened view point, 
and never it can be supposed as preceptor of any administration 
standing in time-space. Therefore it is truly impossible to shrink 
Shri Guru Granth Sahib in any stagnant inertia of idol. 

The Idols of Philosophic Subtlety : 

Some ideas are of such type, which are born from the vastness of 
khalas kudrat, and then they bless intense subtlety to its vista. These 
ideas for how much time are assimilated in khalas kudrat becoming 
the parts of it, for the same period they remain the witness of the 
freshness of religious-feeling, and they witness continuously the 
truth in movement, but as soon as their sight reaches in the prison of 
their own self, at the same moment their passion of different colours 
overwhelming with the warmness of super-intelligence begins to 
become cold. As the idea begins to receive inebriation from itself, at 
the same moment the relation of his flight from new stars is broken. 
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More than all the philosophy feels much ecstasy in its own subtlety, 
even it creates a struggle of inebriation in its inner self. The idea 
extends in itself, but it does not create itself. Slowly the struggle of 
idea achieves the status of Godhood, because the achamba/miracle 
born from the subtlety of mechanical distances supports it with 
much power. It means the idea itself creates the limit in its own 
independent areas. 

The Idols of the subtlety of any idea expel the consciousness of man 
out of the rule of divine order and blessing, the point of human 
existence breaks its relation from “‘antam-hai’, and becomes 
oblivious of inebriation of “ jo hai, so hai’. As a result the religious 
creations of Hindu Atharv Ved and Manu Simriti are born. The 
magics-emulates elaborated in Atharv Ved and the caste-system of 
Manu Simriti are nourishing a formula of immortality in its inner 
layer, which doing sycophancy to the worldly egotism of man and 
its associate rituals close together with it from the unconscious the 
fear of the race of man to be nonexistent bestows consolation to 
him. 
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